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NOTICE. 
 

Perhaps nothing gives Esprits forts a more plausible pretext to insult 
Religion than the way its Defenders behave toward them. On the one hand they 
treat their objections with utter contempt, & on the other they zealously call for 
the suppression of the books that contain these objections, which they find so 
contemptible. 
 

It must be confessed that such conduct does harm to the cause they 
defend. If they were really so confident, would they be afraid that their cause 
might fall if it were supported with strong arguments only? And if they were full 
of this firm confidence which the Truth inspires in those who believe they are 
fighting for it, would they have recourse to false advantages, & bad approaches 
to help it to victory? Shouldn’t they rely on its own strength; & sure of Victory, 
would they not gladly fight a fair battle against Error?  Would they be afraid to 
leave everyone free to compare the arguments offered by each side, & from this 
comparison judge which side has the upper hand? Doesn’t the act of taking 
away this freedom give room for unbelievers to imagine that believers are afraid 
of their arguments, & that they find it easier to suppress them rather than to 
prove them wrong? 
 

But, as convinced as one may be that the publication of their strongest 
writings against the Truth, far from doing it any harm, can only make its 
Triumph all the more brilliant, & their defeat all the more disgraceful, still, 
nobody has dared to resist the torrent [of prejudice], by presenting The Life & 
Spirit of Mr. Benedict de Spinoza to the public. 
 

So few copies have been made of it that the work won’t be any less rare 
than if it had remained in Manuscript. 
 

Now, one will take care to distribute these few copies to those capable of 
refuting this book. There is no doubt that they will lead the charge against the 



author of this monstrous text, or that they will destroy from top to bottom the 
impious System of SPINOZA upon which the sophistry of his disciple has built. 
This is the reason for putting into print this treatise, from which the Libertines 
take their specious arguments. 
 

It is presented without any omission, or softening of language, so that 
these gentlemen cannot say that the difficulties have been weakened, to make 
them easier to refute. Besides, the crude insults, lies, slander, blasphemies, 
that will be read here with horror & abhorrence, will readily refute themselves, 
& can only help confound whoever advanced them with equal measures of 
extravagance & impiety. 

  



COPYIST’S PREFACE 
 
 

Baruch or Benedict de Spinoza has acquired such a dishonorable name in 
the world with respect to his doctrine, & the singularity of his views in matters of 
religion that, as the author of his life says at the beginning of this work1, one has 
to hide when one wishes to write about him, or in favor of him, with so much 
care, & with as many precautions as if one were engaged in a criminal deed. 
However, we do not believe we should be so mysterious, but will confess that we 
have copied this writing from the original, the first part of which treats the life of 
this personality, & the second provides an idea of his mind. 
 

Its author is, in truth, unknown, although it seems that he who composed 
it was one of his disciples, as he makes clear enough. However, if it is permitted 
to lay some foundation, on the basis of conjectures, it might be said, perhaps 
with certainty, that the whole work came from the hand of the late Mr. Lucas, so 
famous for his Quintessences; but also for his manners & his way of life. 
 

However that may be, the work is rare enough to merit examination by 
persons of intelligence; & it’s for this purpose alone that trouble has been 
taken to make a copy of it. This is the entire goal that we have proposed, 
leaving to others the care of making such reflections on it as they see fit. 
 

  

 
1 (Translator’s note): Referring to Jean-Maximilien Lucas’ La Vie de Monsieur Benoit de Spinosa, not included 
here. My translation is available here: https://www.amazon.com/dp/1693656019.  



CHAPTER I. ON GOD. 
 

 
I. Although it’s important for everyone to know the truth, nevertheless very few 
do know it: some are incapable of looking for it themselves, & others won't even 
try. So, we shouldn't be surprised if the world is full of vain & ridiculous 
opinions; nothing facilitates this state of affairs better than ignorance. Indeed, 
this is the unique source of the false ideas people have about the deity, the 
soul, spirits, & nearly all the errors which come from these. It is a custom that 
has prevailed, to be content with inherited prejudices, & to rely in everything 
on people who are paid to support conventional opinions, & who consequently 
have an interest in convincing the people of them, regardless of whether they 
are true or false. 
 
 
II. What makes this evil situation incurable is that, after establishing these dull 
ideas about God, the people are taught to believe in them without examination 
and are inspired with an aversion for the true savants who might show them 
the errors in which they’re bogged down. The partisans of these absurdities 
have been so successful that it’s dangerous to fight them. Their interests are 
too closely connected with the people’s ignorance, to allow them to be 
disabused. Thus, one is compelled to disguise the truth, or to be sacrificed to 
the wrath of the false savants and self-serving Souls. 
 
 
III. If the masses could comprehend what sort of abyss their ignorance hurls 
them into, they would quickly shrug off the yoke of these venal souls who, for 
their own interests, keep them in place. For this they would only need to make 
use of their reason: whenever it is given free rein it soon discovers the truth. It 
is true that, to prevent its use, it is represented as a guide that leads astray 
those who follow it, & like a will-o'-the-wisp, whose undependable light will 
lead one off a precipice. But these people, whose profession is to rail against 
reason, never cease, after having cried so loudly against it, & after having 
maintained that it is completely corrupt, to make every effort to enlist it in their 
own cause & convince everyone that those who oppose their opinions are not 
rational. Thus, since they fall into perpetual contradictions, it is not easy to 
discover their intentions. What is certain is that right reason is the only light 
that man must follow, & that the masses are not as incapable of making use of 
it as they would have them believe. If as much effort were made to rectify their 



false arguments & disabuse them of their old prejudices, as they make to 
maintain them in some, & confirm them in others, they would open their eyes 
gradually, they would become susceptible to Truth, & they would learn that 
God is nothing like what they imagine. 
 
 
IV. Ideed, there's no need for lofty speculation, or to delve deeply into the 
secrets of nature; all it takes is a little common sense to see that God is neither 
angry nor jealous; that justice & mercy are false titles for him, & finally that, 
nothing of all the prophets & apostles have said of him constitutes either his 
nature or his essence. To speak plainly & state things as they are, it is certain 
that those people were neither more capable nor better informed than other 
men on these points. Far from it, what they say about him is so crude that you 
truly must belong to the mass of the people to believe any of it. Which is 
obvious by itself; but to make it even clearer, let’s see if there is any reason to 
think that they were made differently from other Men. 
 
 
V. As for their birth & the ordinary functions of life, everyone agrees that there 
is nothing superhuman about them; that they were born to men & women, & 
that they survived in the same ways as us. As for their minds, some claim that 
God directed theirs by an immediate inspiration, & that their understanding 
was far more enlightened than ours. It must be allowed that the mass of the 
people has a strong inclination to blindness. Common people have been told 
that God preferred the prophets to the rest of men; that he communicated with 
them in a special manner, and they are as firmly convinced as if this had been 
proved. And without considering that all men are alike; that they all have the 
same principle by which all beings are equal, they believe that the prophets 
were of an extraordinary stature, & were made expressly to proclaim the 
oracles of God. But, aside from the fact that they had no more wit than the 
common man, or a more perfect understanding than others, what do we see in 
their writings that would oblige us to think so highly of them? Most of what 
they’ve said is so obscure as to be unintelligible, & so disorganized that it's 
easy to see that they didn't understand it themselves, & that they were only 
ignoramuses. What has given rise to this trust in them is that they boasted of 
immediately receiving from God everything they proclaimed to the people. 
Which is an absurd & ridiculous belief, since even they confess that God only 
communicates with them in dreams. For, since dreams are natural, indeed, a 
state of lethargy, it would take a very vain or insane man to boast that God 
speaks to him at such a time, and those who believe him must be very gullible 



to believe, against all appearances, that dreams are oracles. Even assuming 
that God really did communicate with someone by dreams, by visions, or any 
other means, nobody would be required to believe him, because there would 
always be good reasons to fear that this man might have been tricked by some 
impostor, or that he might have deceived himself, or finally, that he might be 
trying to deceive others. We also see that, in the ancient Law, people didn't 
have as much respect for the Prophets as they now do. When their babbling 
started, which most often tended to incite the people to disobedience to the 
legitimate Kings, they were silenced by various methods of punishment – until 
the time of Jesus Christ, because, unlike Moses2, he didn’t have an army to 
defend his opinions. In addition to which, the prophets were so used to 
contradicting each other that, among3 400 of them a single true one couldn't be 
found. Moreover, it is certain that the purpose of their prophecies, like the laws 
of the most famous lawgivers, was to immortalize their memory, by making the 
people believe that they had conferred privately with God. The more refined 
politicians have always resorted to these means, although this ruse hasn't 
always worked for those who, unlike Moses, lacked the means to provide for 
their own safety. 
 
 
VI. That said, let’s now examine the ideas that the Inspired Men & Prophets 
have had about God, & we will see how crude & contradictory they are. If they 
are to be believed, God resembles Man who, according to them, he made in his 
own Image. Like him, he has eyes, ears, nostrils, a mouth, arms, hands, feet, a 
heart & bowels. He is susceptible to the same passions of love, jealousy, 
hatred, joy, sadness, pleasure, pain, hope, fear, aversion, wrath, fury, 
vengeance, etc. So much for the crudity of their ideas. And here is the 
contradiction. They say that God is a pure Spirit, which is unlike anything 
corporeal; however, Micaiah4 saw him sitting, Daniel5 dressed in white & in the 
form of an old man, Ezekiel6 saw Him as a fire. Even his Spirit has been seen in 
a physical form. John the Baptist7 sees him in the form of a dove, and the 
Apostles8 as tongues of fire. Besides, they give him human body parts, & say 

 
2 Moses had 24,000 men summarily killed for opposing his Law. Num. 25:1-9. 
3 It is written in the First Book of Kings, Chapter 22, v. 6, that Ahab, King of Israel, consulted 400 Prophets, who 
were all found to be false, when their prophecies were proved wrong. 
4 I Kings 22:19. 
5 7:9. 
6 I:27. 
7 Matt. 3:16. 
8 Acts 2:3. 



that he made man in his image & likeness9, as we have observed. They teach 
that he is invisible10, that no man has ever seen him11, nor can see him & live12, 
and yet Jacob13, Job14, Moses15, Aaron, Nadab, Abihu, the seventy elders of 
Israel, Manoah16 and his wife, most of the prophets & countless other men have 
seen him in this life; the pure of heart17 will see him in the other; we will see 
him face to face18, we will be like him19, & we will see him as he is. On the one 
hand they tell us that God is good, gentle, charitable, tender, merciful, benign, 
merciful, patient, that he takes no pleasure in the death of the wicked; but rather 
in their conversion20. On the other, that he is severe, terrible, fearsome, a 
consuming fire, that he takes pleasure in destroying the wicked, that he 
laughs21, that he mocks at their calamity, that he will not answer them when 
they cry out to him. In Genesis22, man is depicted as able to good, & to refrain 
from sin; St. Paul23, on the contrary, teaches that he has no power over 
concupiscence without a special grace. It is said in Exodus24 that God will 
punish the iniquity of the fathers upon the children until the fourth generation, 
and in Ezekiel25 that he will not impose the father’s iniquity upon the child. 
Samuel says26, after the book of Numbers27, that God never repents, Jeremiah28 
& Joel29, on the contrary, say, the former, that he repents of the good & the evil 
that he had said he would bring to a nation, or to a kingdom, the latter, that he 
repents of having caused affliction. In addition, he repents30 of having made 

 
9 Gen. 1:26. 
10 Heb. 11:27, I Tim. 1:17. 
11 John 1:18. 
12 Exod. 33:20. 
13 Gen. 32:30. 
14 42:5. 
15 Exod. 24:9, 10, 11. 
16 Judg. 13:22. 
17 Matt. 5:8. 
18 I. Cor. 13:12. 
19 I John 3:2. 
20 Deut. 28:63. 
21 Prov. 1:26, 27, 28. 
22 4:7. 
23 Rom. 7:18, 9:10, 16. 
24 20:5. 
25 18:20. 
26 Book I, 15:29. 
27 23:19. 
28 18:7, 8, 9, 10. 
29 2:13. 
30 Gen. 6:6, 7. 



man, of having set up Saul as King31, & of the evil32 he had said he would bring 
upon the Ninevites. 
 

These are the opinions that these men of dreams, inspiration, trances, 
visions, revelations have about God. This is what they want us to believe about 
Him. But, to believe such contradictions, one would have to be as crude & 
stupid as those who, despite all Moses’s artifices, believed that a calf was the 
God who had brought them out of Egypt. But, without pausing to consider the 
reveries of a people raised in servitude, & among a superstitious people, let us 
end this chapter, & conclude what we have said, that ignorance produced 
credulity, credulity led to untruth, which is the source of all the errors that are 
dominant today. 
  

 
31 I Sam. 15:11. 
32 Jonah 3:10. 



CHAPTER II. ARGUMENTS THAT LED MEN TO 
IMAGINE AN INVISIBLE BEING, OR THAT WHICH IS 

COMMONLY CALLED GOD 
 
 
I. Those who are ignorant of physical Causes have a natural fear, coming from 
their doubts about whether there is a Power capable of doing them harm or 
giving them assistance. This gives them an inclination to invent invisible 
causes, which are only their own phantoms, which they invoke in adversity, & 
praise in prosperity, & of which they finally make Gods for themselves. But 
since the visions of men go on to infinity, they forged an inordinate number of 
divinities, which they imagined were for or against them, according to how they 
behaved, well or badly. For example, when Nature afflicted them with storms, 
sterility, plagues & other such accidents, they believed that these evils only 
came because they had angered these divinities by their offenses.  
 

This chimerical fear of invisible powers is the seed of religions, which 
everyone creates in his own way. The statesmen, interested in keeping the 
masses imbued with such terrors, made belief in Gods avenging violations of 
the divine & human laws, a fundamental law of their states, & by fear of a 
terrible future, they imposed blind obedience on their Subjects. 
 
 
II. With the source of the Gods now discovered, men have thought they 
resembled them, & that, like them, they did everything for some reason. For 
they unanimously say that God has done nothing except for man’s sake, & 
reciprocally that man is only made for God. Since this prejudice is universal, 
let’s see why men have such an urge to embrace it, after which we can show 
that this is how they took the occasion to form an idea of good & evil, of merit & 
sin, of praise & shame, of order & confusion, of beauty & ugliness, &c. 
 
 
III. This is not the place to deduce these ideas of the nature of the human 
mind; we only need to lay down, as a foundation, a principle that cannot be 
denied by anyone. This principle is that all men are born in profound ignorance 
with regard to the causes of things, & that all they know is that they have a 
natural inclination that leads them to seek whatever is useful and suitable for 
them, & to avoid whatever is harmful for them.  
 



From which it follows, firstly, that men, sensing that they have the 
faculty of wishing & desiring, falsely imagine that this will be sufficient to make 
them free. An error in which they fall all the more easily, as they never bother 
to consider the causes that lead them to wish & desire, because they are 
incapable of thinking or considering this, even while dreaming. 
 

It follows secondly that, since men do nothing but for a goal which they 
prefer over all others, only seek out the final causes of their actions; when they 
find this out, they are content, & stop their investigation, thinking that they no 
longer have any reason for doubt. 
 

Next, finding both inside & outside themselves, many means of getting 
what they want, since they have, for example, eyes to see, ears to hear, a 
tongue to speak, teeth to grind, hands to touch, feet to walk, &c., fruits, 
vegetables, animals to feed them, a sun to light their way, etc., they have 
concocted this argument: That there is nothing in nature that is not made for 
them, & which they cannot exploit. 
 

Besides, considering that they never made the world, they thought they 
had good reasons to imagine a Supreme Being who made it for them just as it 
is. For, after being convinced that this world could not have made itself, they 
concluded that it was the creation of one or many Gods, who made it for the 
pleasure & usage of man alone.  
 

On the other hand, since the nature of the Gods which men have 
believed in was unknown to them, they judged by their own nature, imagining 
that they were susceptible to the same passions as themselves. On this basis, 
they imagined that they only made the world for men, & that men were very 
dear to them. And since all men’s inclinations are different, everyone made 
efforts to worship God in their own way, hoping to attract his blessings, & 
make all of Nature serve their own appetites. 
 
 
IV. By this means, this prejudice having changed into superstition, it took root 
so well that the greatest brutes thought they could reach all the way to the 
final causes, as if they had a perfect knowledge of them; so that, instead of 
showing that nature does nothing in vain, they showed, on the contrary, that 
God & Nature had dreams just like men. And, so that nobody will say I’ve 
exaggerated this point, let’s see just how far they carried their false reasoning 
on this matter. Having experienced that, amid the many comforts that Nature 



gave to men, an infinite variety of discomforts, such as storms, earthquakes, 
disease, hunger, thirst, etc. have so upset the sweetness of their lives, instead 
of concluding that nature was never made for their sole benefit, they attributed 
all these evils to the wrath of the Gods, whom they imagined were angry at 
them, because of their sins. And even though daily examples showed them the 
opposite, & an infinity of cases proved that goods & evils were shared by the 
good & the wicked alike, still they would not disabuse themselves of such an 
ancient & inveterate prejudice. All of which came about because they found it 
easier to say in their natural ignorance than renounce the old system of final 
causes & invent a new, more convincing one. 
 
 
V. This prejudice led them to another one, which was to believe that the 
judgments of God were incomprehensible to them, & that, for this reason, 
knowledge of the truth is beyond the powers of the human mind. Which error 
would still hold if mathematics & other sciences hadn't destroyed this 
prejudice. 
 
 
VI. No long discourses are necessary to show that nature has no goal in mind, 
& that all final causes are only human fictions. It is sufficient to prove that this 
doctrine deprives God of the perfections which are attributed to Him. This we 
will now demonstrate. 
 

If God acts for some end, either for His sake or someone else’s, then he 
desires that which is not now the case, & it must be conceded that there was a 
time in which God did not have the object in favor of which he now acts, & 
seeks: which makes an indigent God.  
 

Now, to omit nothing that might support this argument, let’s contrast it 
with the reasoning of those who hold the opposite view, & we will see that it is 
based on ignorance and nothing else. If, for example, a stone falls on someone 
& kills them, they will say that this stone fell for the purpose of killing this 
man, which could only come about because God wanted it to happen. If the 
response is made that the wind is what caused the stone to fall precisely at the 
moment when the man was going by, they’ll ask you why he was passing at the 
precise moment when the stone fell? If you reply that the wind was so strong 
because the sea had been agitated in the days prior to the event, even though 
no agitation appeared in the air, & that this man, having been invited to dinner 
at his friend’s house, was then on his way to this meeting, they will keep 



asking the same questions; for they never give up: Why was this man the guest 
of his friend at that time rather than another? In this way they will ask an 
infinity of questions, hoping for a confession that only the will of God, which is 
the refuge of the ignorant, is the first cause of this fall. In the same way, when 
they see the structure of the human body, they are enraptured & conclude, 
since they are ignorant of the causes of what they find so marvelous, that this 
is a product of the supernatural, in which known causes can play no part. This 
is why anyone who seeks to fully understand the causes of miracles, & have a 
scientific understanding of natural causes, without indulging in ignorant 
admiration, will be taken for an unbeliever, & a heretic, by the malice of those 
whom the common people recognize as the interpreters of Nature & of God. 
These mercenary minds know only too well that the ignorance that keeps the 
people in a state of wonderment, preserves them, & keeps them in good 
standing. 
 
 
VII. Men, thus imbued with the ridiculous opinion that everything they see was 
made for them, have made it a point of religion to apply everything in the world 
to their interests, & judge the value of things by the benefit they receive. That 
is why they formed these notions that serve to explain the nature of things, 
that is, good, evil, order, confusion, heat, cold, beauty, ugliness, which, at 
bottom, are not as they imagine them to be. As, on the other hand, they 
flattered themselves that they had free will, they set themselves up as the 
judges of praise & shame, sin & merit; calling good that which turned to their 
benefit, & which related to divine worship, & evil, on the contrary, that which 
was compatible with neither of these. 
 

Those who are ignorant of the nature of things, & who have no other idea 
of them than what they have formed with the help of their imagination, which 
they mistakenly call their understanding, imagine an order in the world, which 
they believe is just as they imagine it. For, men are made in such a way that 
they believe things are organized well or poorly, since they find it easy or hard 
to imagine them as represented by their own senses. Indeed, since people are 
best pleased by what gives their imagination the least work to do, they are 
easily convinced that they have good grounds to prefer order over confusion, as 
if order were anything other than a pure product of the human imagination. So, 
to say that God made everything in an orderly way is to attribute to him, as to 
man, the faculty of an imagination. Except that, perhaps, in favor of the 
human imagination, one claims that God created the world in the way that is 
easiest for us to imagine, even though there are a hundred things which are far 



above the forces of the imagination, & an infinity of others that only confuse it, 
weak as it is.  
 
 
VIII. As for the other Notions, these are mere effects of the same imagination, 
which have no reality, & are only the different modes of which this power is 
susceptible. For example, if the motion that objects impress on the nerves by 
means of the eyes is pleasant to the senses, one will say that these objects are 
beautiful. That scents are good or bad, flavors are sweet or bitter, what is 
touched is hard or soft, sounds are brash or pleasant, according to the way 
these scents, flavors, &c. strike or penetrate the senses, pleasantly or 
unpleasantly. To the extent that some have thought that God might enjoy a 
good melody, & that the celestial motions composed a harmonious symphony. 
Which is a clear proof that everyone believes things are just as they imagine 
them to be, or rather, that the world is purely imaginary. 
 

For this reason, it is obvious why it’s hard to find two people with the 
same opinion, & why some even boast that they doubt everything. For, even 
though everyone has a body, which is similar in so many ways, it differs in 
many others, & this is why what seems good to one man seems evil to another, 
why something that pleases one displeases another. It’s also easy to infer why 
opinions differ only relative to the imagination: that the understanding plays a 
very small part in it, & why, finally, the things of the world are only a pure 
effect of the imagination. But if, instead of appealing to their imagination, 
people consulted the lights of their understanding & mathematics, & went no 
further than the limits of what could be conceived by the help of their natural 
intellect, everyone would agree on the truth, & judgments would be more 
uniform & rational than they are. 
 
 
IX. It is, therefore, obvious that all the reasons habitually used by the common 
man to explain nature, are only ways of imagining, which prove nothing less 
than what they claim. And since these reasons are given names no less real 
than if they existed elsewhere than in the imagination, I don’t call them beings 
of reason, but sheer fantasies; since nothing is easier than to give a response to 
the arguments people base on these notions, & that are objected against us as 
follows. 
 

If it were true that the Universe were an outflowing from & a necessary 
consequence of the divine nature, why would it have the imperfections & 



defects we find in it? For example, the corruption which fills everything with a 
foul odor: so many unpleasant objects, so many disorders, so many evils, so 
many sins, & so many other such things? Nothing, I repeat, could be easier 
than to refute these objections. 
 

For we must not assign greater perfection to things than what agrees 
with their nature and their essence, & they are no more or less perfect simply 
because they please or displease the senses, or because they are useful or not 
useful to human nature. Besides, one can only judge the perfection of any 
being relative to one’s understanding of its essence & nature. However, to 
silence those who ask why God did not create all men in such a way that they 
would only follow the light of reason, one need only say that he was not lacking 
in materials to give each being the degree of perfection best suited to it, or, to 
speak more properly, that the laws of nature were so ample & extensive that 
they could serve in the production of all things of which an infinite 
understanding is capable. 
 
  



CHAPTER III. WHAT GOD IS. 
 
I. So far, we have fought against popular prejudices on the divinity; but we 
have not yet said what God is. If asked, we will respond that this means an 
absolutely infinite being, one of whose attributes is to be an eternal & infinite 
substance. Extension, or quantity are only finite, or divisible, to the extent they 
are imagined as such. For, since matter is the same everywhere, the 
understanding does not distinguish any parts in it. For example, water, as 
such, is imagined to be divisible, & its parts separate from each other; 
although, conceived as corporeal substance, it must be neither separable nor 
divisible. Finally, water, as such, is subject to reproduction & corruption, 
although as a substance it is subject to neither. Thus, matter & quantity have 
nothing unworthy of God in them. For, if everything is in God, & everything 
necessarily follows from his essence, then he must absolutely be like what he 
contains; since it is contradictory, that entirely material beings be contained in 
a being which is not material. And, lest anyone thinks that this opinion is a 
new one, Tertullian, one of the first men that the Christians could claim as one 
of theirs, pronounced against Appeles, that whatever is not a body is nothing. 
And against Praxeas, that all substance is body, without this doctrine ever 
being condemned in the first four ecumenical & general councils33.  
 
 
II. These views are simple & are even the only ones that a good & healthy 
understanding could form of God. However, few men are content with such 
simplicity. The crass mob is accustomed to the flatteries of the senses & 
demands a God who resembles the kings of the earth. The pomp & brilliance 
that surrounds them dazzles the people in such a way that to deprive them of 
all hope of going after death to enlarge the number of celestial courtiers, to 
enjoy the same pleasures enjoyed in earthly royal courts, is to deprive them of 
any consolation & of the only thing that keeps them from despair in the 
miseries of life.  
 

Men want a God who is just & avenging, who punishes & rewards like 
any King, & consequently a God who is susceptible to all human passions & 
weaknesses. He is given feet, hands, eyes & ears, as we’ve already said, but 

 
33 These first four councils are, I. that of Nicaea, held in 325 under Emperor Constantine the Great, & under Pope 
Silvester. 2. The first of Constantinople, held in 381 under Emperors Gratian, Valentinian & Theodosius, & under 
Pope Damasius. 3. The first of Ephesus, held in 431, under Emperors Theodosius the younger, & Valentinian, & 
under Pope Celestine. 4. finally, that of Chalcedon, held in 451 under Emperors Valentinian & Marcian, & under 
Pope Leo I. 



nobody wants a God so constituted as to have anything material about him. 
Man is called his masterpiece, & even his image, but nobody wants the copy to 
be like the original. In fine, the popular God of today is subject to many more 
forms than the Jupiter of the Pagans. 
 

What is even stranger is that the more this nonsense contradicts & 
clashes with good sense, the more the common people revere them. They will 
stubbornly believe whatever the prophets say about them, although for the 
Hebrews these visionaries were regarded in the same way as augurs & diviners 
were by the pagans, & astrologers & fanatics are by ourselves. 
 

They consult the Bible as if God had explained himself there in a 
particular fashion, even though it is full of impertinent & ridiculous fables. For 
example, what is said there about a serpent34 and an ass35 that could talk. Of a 
woman36 changed into a statue of salt. Of a king metamorphosed into a grazing 
beast. Of a Nazarite37, who tears a lion apart, kills a thousand men with the 
jawbone of an ass, tears up the posts & the gates of a city & carries them on 
his shoulders, who breaks the strongest ropes he is tied with, who demolishes 
a large building by breaking the pillars on which it rested, all by a wondrous 
force, which resides in his hair. Of a prophet38, to whom the crows brought food 
twice a day, who survived on a single meal while walking for forty days & forty 
nights, who divided the waters of a river by striking them with his robe & 
walked through on dry land, who, finally, was taken up to Heaven by a tornado 
in a chariot of fire, drawn by fiery horses. Of another prophet39 who lived for 
three days & nights in the belly of a fish, where he could breathe so easily that 
he even sang a song. Despite all the puerile tales with which this book teems, 
they insisted on canonizing it, & refuse to acknowledge that it is nothing but a 
tissue of fragments stitched together at various times, & given to the public on 
the whim40 of the Rabbis, who didn’t produce them but approved some & 
rejected others, according to how they found them to agree or clash with the 
Law of Moses. Yes, such was the folly & stupidity of the Christians that they 

 
34 Gen. 3:1-5. 
35 Num. 22:29, 30. 
36 Gen. 19:26. 
37 Judg. 14. 15. 16. 
38 I. Book of Kings, 17. 19. II Book 2. 
39 Jonas 2. 
40 The Talmud says that the Rabbis considered taking out the book of Proverbs & that of Ecclesiastes from the 
Bible. The reason they left them in is that they found some parts of these books which praise the Law of Moses. 
They would have done the same with the prophecies of Ezekiel, if a certain Hananias had lacked the skill to 
reconcile them with the same Law. 



preferred to spend their lives worshiping as an idol a book which they received 
from an ignorant nation, a book where there is no order or method, which 
nobody understands, since it’s so muddled & ill-conceived, & serves only to 
foment divisions among them. Such, I repeat, is their folly, that they would 
rather worship this phantom than listen to the natural law that God, that is, 
Nature, as the principle of motion, has written in the human heart. 
 

All other laws are only human fictions & pure illusions, forged not by 
demons or evil spirits, which have only ever existed as ideas; but by the skill of 
princes & ecclesiastics, some, to increase their authority, others to enrich 
themselves by spinning an infinity of chimeras, which they sell dearly to the 
ignorant. 
 

As for the laws of the Christians, they are based on nothing but a Book41, 
the original of which is found nowhere, the extant copies of which differ 
essentially in a thousand places from each other. On a book, finally, which 
contains only supernatural, that is, impossible things, the rewards & penalties 
of which are proposed there for good & bad deeds, are related only to a future 
life, so that no refutation can be found in this one, given that nobody ever 
returned from the other life to tell us anything about it.  
 

Thus, the people, always floating between hope & fear, is kept to its duty 
by its belief that God only made men for eternal happiness or unhappiness. 
This opinion, born of hope & fear, gave rise to an infinity of religions, which we 
will now discuss. 
 

  

 
41 The Bible. 



CHAPTER IV. WHAT THE WORD RELIGION MEANS. 
HOW AND WHY SO MANY HAVE SLIPPED INTO THE 

WORLD. 
 

 
I. Before the word Religion was introduced into the world, people only had to 
follow natural laws, i.e., to behave in conformity with right reason. This instinct 
was the only thing that bound people to each other. This bond, simple as it 
was, united them so well that divisions were rare. But, after fear led them to 
suspect the existence of Gods & invisible powers, they erected altars to these 
imaginary beings &, shaking off the yoke of nature & reason, they joined 
together in vain ceremonies & in a superstitious devotion to the phantoms of 
the imagination; & from these sacred bonds, created by terror, came the word 
religion, which makes so much noise in the world. Men, having thus accepted 
the belief in invisible powers with full power over them, worshiped them in 
order to bend them to their will, & they also imagined that nature was 
subordinate to these powers. They began to imagine nature as a great mass, or 
a slave, which only acts on the orders of these powers. Ever since this false 
idea first struck their minds, they have felt nothing but contempt for nature, & 
reserved their respect for these supposed beings whom they called their Gods. 
Hence, the ignorance of so many, an ignorance from which true savants could 
free them, no matter how deep it might be, if their zeal weren’t checked by 
those who lead these blind ones, & who make a living from imposture. But 
even if this enterprise seems unlikely to succeed, we must not abandon the 
cause of Truth. Even if only for the sake of those who might be put on their 
guard against the symptoms of such a great evil, a generous soul must say 
things as they are.  
 
 
II. The fear which made the Gods also made Religion, & after men got it in their 
heads that there were invisible angels who caused their good or bad luck, they 
renounced good sense & reason, & mistook their illusions for Divinities 
watching over their conduct. After forging these gods, they sought to 
understand what their nature was, & imagined that they must be of the same 
substance as the soul. Then, in their conviction that these gods were like those 
phantoms that appear in mirrors or during sleep, they believed that their gods 
were real substances, but so fine & subtle that, to distinguish them from 
bodies, they called them spirits, although bodies & spirits are really only the 
same thing, & only differ in terms of quantity, since to be spirit or incorporeal, 



is incomprehensible. This is because every spirit has its own particular shape, 
& is contained in a given place, i.e. it has boundaries, & consequently, it’s a 
body, thin and subtle as it may be. 
 
 
III. The ignorant, that is, the majority, thus having established the nature of 
the substance of their gods, also tried to find out how these invisible beings 
produced their effects. But, unable to meet with any success, due to their 
ignorance, they believed their own conjectures, blindly judging the future by 
the past, although they observed neither connection nor relation of 
dependence. In all they undertook, they envisaged the past, & augured from 
this, whether good or ill, according to the way a similar enterprise succeeded or 
failed in the past. This was the case when the Athenians replaced Phormio, 
who defeated the Spartans at the battle of Naupactus, by another Captain of the 
same name when he died. Hannibal having succumbed to the weapons of 
Scipio, called the African, because of this victory the Romans sent another 
Scipio to the same Province to fight Caesar, but this method was no more 
successful for the Romans than for the Athenians. Thus, after two or three 
trials, many attached their good or bad luck to places & names. Others made 
use of certain mysterious words, which they called enchantments, & thought 
them so efficacious that they imagined that, by their means, they could make 
trees speak, make a man from a piece of bread, & even metamorphose 
everything that appeared before them. 
 
 
IV. Invisible powers were established in this way. At first men revered them just 
as they do their rulers, that is, with signs of submission & respect, such as 
gifts, prayers, & such things. I said “at first”, for nature teaches nothing about 
making bloody sacrifices: they were only instituted to feed the officiants & 
ministers, dedicated to the service of these pleasant Gods. 
 
 
V. These seeds of Religions, i.e. hope & fear, by dint of passing through the 
passions, the judgments & the various opinions of men, have produced this 
great number of bizarre beliefs, which are the cause of so many evils, barbaric 
cruelties & revolutions that come about in States. The honors & the large 
revenues attached to the Priesthood, as has been established since then with 
the ministry, & ecclesiastical charges, flattered the ambition & avarice of these 
crafty men, who have taken advantage of the masses’ stupidity; the latter were 
so easily deceived that they have unconsciously adopted the habit of praising 



lies & hating the truth. 
 
 
VI. When the lie had been established, ambitious men, lured by the sweetness 
of rising above their fellows, sought to gain a reputation by pretending to be the 
friends of these invisible Gods, whom the common people feared so much. To 
succeed all the better, each depicted them in their own way & took the liberty 
of multiplying them until the ground was littered with them. 
 
 
VII. The unformed matter of the world was called the God Chaos. The same 
honor was given to the sky, the earth, the sea, fire, the winds, & the planets. 
The same was done for men & women; but calves, dogs, pigs, crocodiles, 
snakes, onions, birds, reptiles, in a word, all sorts of animals & plants benefited 
most of all. Every river, every spring bore the name of a God, every house had 
its own, every man had his own genius. Everything was full, both above & 
beneath the earth, with spirits, shades, & demons. It wasn't enough to pretend 
there were divinities in all imaginable places; they thought they could offend 
against time, day, night, harmony, love, peace, victory, contention, trust, honor, 
virtue, fever, health, etc., they thought, indeed, that they might offend such 
divinities, if temples & altars were not made for them. After this, people began 
worshiping their own genius, some invoked it under the name of Muse. Others, 
with the name of Fortuna, worshiped their own ignorance. Others baptized 
their debauchery with the name of Cupid, their anger with the name of Fury, in 
short, there was nothing to which the name of a God or a Demon would be 
inapplicable. 
 
 
VIII. The founders of religions, keenly aware that the basis of their impostures 
was the ignorance of the people, used every means to maintain it. The 
adoration of images, in which they pretended that the Gods dwelled, seemed 
very fitting for this, & they gave all their attention to base it on durable 
foundations. To this effect they set up altars to these Gods who deigned to 
manifest themselves to men in their simulacra, they built them splendid 
temples, held sacrifices, feasts, ceremonies in their honor, established 
officiants, priests, ministers to serve them, assigned to these ministers, aside 
from the tithes, the best of the sacrificed animals, the best of the fruits, 
vegetables, grains offered on their altars, & in this way these base & venal 
souls were led to vindicate religious rites which were so useful to them. And 
these sacrifices, of which the Gods received only the smoke, these tithes, these 



offerings were then considered sacred, set apart for the use of the Holy 
Mysteries, so that nobody would have the audacity to lay a claim to them, or 
the temerity to touch them. 
 

To better lure the masses, these priests called themselves prophets, & 
made them believe that they had seen the future in the visits they boasted of 
having with the Gods. 
 

Since nothing is more natural than the desire to know one’s own future, 
these impostors were too crafty not to profit from this urge or overlook such an 
advantage. Some set up at Delos, others at Delphi, & elsewhere and, by 
ambiguous oracles, they responded to the questions that were put to them. 
Even women got involved. Ideed, in times of great distress the Romans had 
recourse to Sibylline Books.  
 

Fools & madmen were regarded as enthusiasts, & those who claimed to 
have had personal encounters with the dead were called Necromancers; others 
claimed to see the future in the flight of birds or the entrails of animals. In fine, 
the eyes, the hands, the face, unusual objects, everything seemed to be either a 
good or a bad omen. So true is it that ignorance takes on whatever impression 
is desired, when someone has found a way to profit from it. 
 

The ambitious, who have always been great masters in the arts of 
deception, followed this route when they gave laws, & to oblige the people to 
voluntarily submit to them, they persuaded them that they had received them 
from a God or a Goddess. 
 

However it may be with this multitude of Divinities, those among whom 
they were worshiped, & are called Pagan, had no general system of Religion at 
all. Each Republic, each State, each City, & each individual had their own rites 
& thought whatever they pleased about the deity. But then, along came 
lawgivers who were even more duplicitous than the first ones, who used even 
more refined & sure means when handing down laws, rites, and ceremonies fit 
to encourage the fanaticism they wanted to establish. 
 

Along with many others, Asia produced three, which are distinguished no 
less by the laws & rites they instituted, than by their idea of the deity, & the 
means they used to get this idea received, to sanctify their laws. Moses was the 
most ancient of them. Jesus Christ came after him, working from the same 
template, & retaining the foundation of his laws, while abolishing the rest. 



Muhammad, who appeared last on the stage, took from both Religions the 
wherewithal to compose his own, & then declared himself the enemy of both. 
Let’s look closer at the characters of these three lawgivers, let’s examine their 
behavior; after which we may judge who’s right: those who revere them as 
divine men, or those who call them scoundrels & impostors.  
 

  



CHAPTER V: ON MOSES. 
 
I. Ambitious men who have always been great masters in the art of deception, 
have all followed the same route to establish their laws. To oblige others to 
submit to them willingly, they have convinced them, profiting by their natural 
ignorance, that they have received the laws from a god or a goddess. 
 

This is how the legislators have proceeded; they have all made their laws 
descend from some divinity, & have tried to persuade others that they 
themselves were something more than men. The reader will be convinced of 
this after taking the trouble to read, without prejudice, what we will say about 
the four most famous of them, that is, Moses, Numa Pompilius, Jesus Christ, 
& Muhammad. 
 
II. That famous Moses, who was, according to Justin Martyr, the grandson of a 
great Magician, had risen to the leadership of the Hebrews, who were driven 
out of Egypt by edict, because they infected the whole country with scabies & 
leprosy, from which they suffered terribly. Moses was one of the legislators who 
used this stratagem most dexterously. After six days walking in distressing 
flight [from Egypt], he commanded these wretched exiles to devote the seventh 
one to God, as a time of public rest, in order to make them believe that this 
God favored them, that he approved of Moses’ rule, & to keep anyone from 
daring to dispute his leadership. There was never a more ignorant group of 
people than this one, nor consequently a more gullible one. On such a fine 
occasion, to show off his rare talents, he convinced them that God had 
appeared to him; that it was on his orders that he took charge of them; that He 
had chosen him to rule them, & that they would be his chosen, privileged people, 
to the exclusion of all other nations, if only they would believe and do all he told 
them. And to convince them fully of his divine mission, he performed a few 
subtle sleights of hand, which they took for miracles. Thus, these poor 
wretches, dazzled by his illusions, & delighted at the prospect of being adopted 
by the master of the Gods, upon leaving harsh servitude, applauded Moses, & 
swore obedience to him. 
 
 
III. With his authority confirmed, he thought of ways to make it perpetual; & on 
the pretext of establishing a supreme cult, to serve the God, whose lieutenant 
he called himself, he made Aaron, his brother, & his children the heads of the 
Royal Palace, that is, of the place where the oracles were delivered out of the 
sight & presence of the people. Then he did what is always done in new 



establishments, that is, wonders & miracles, which dazzled, even stunned the 
simple; but which were seen as pitiful by certain clear-sighted men, who saw 
through his impostures. He withdrew from time to time into solitude, on the 
pretext of a private conference with God; & by this supposed direct conference 
with the divinity, he won unlimited respect & obedience. However, as capable 
as this legislator may have been, he would have had a hard time getting himself 
obeyed if he hadn’t had force on his side; treachery, without arms, rarely 
succeeds. For, among such a great number of subjects that he skillfully gained, 
there were a few enlightened enough to notice his artifice, & brave enough to 
criticize him for it, “that under the false appearances of justice & equality, he 
had taken everything; that since the supreme authority had been attached to 
his bloodline, nobody else had any claim to it; that, finally, he was less their 
father than their tyrant.” On such occasions, Moses, the skilled politician, put 
these free-thinkers to death, & spared none of those who criticized his 
government. With these precautions, & by calling his executions divine 
vengeance, he retained absolute control. And to end as he began, that is, as a 
scoundrel & an impostor, he dug a pit in his solitary retreat & leaped into it, so 
that, his body never being found, the people would believe God had taken him 
away. 
 

But he was not unaware that the memory of the Patriarchs who had 
preceded him was still venerated, although their tombs had been found. But 
that was too little to satisfy an ambition like his; he had to be revered as a God 
who was above death. Indeed, this is the tendency of what he had said at the 
beginning of his reign: that he was established by God, the God of Pharaoh. 
After him, Romulus42, Elijah43, Empedocles44, & those who, like them, had the 
stupid vanity of immortalizing their name, have similarly concealed the time of 
their death, in order to be thought immortal. 
  

 
42 Romulus drowned himself in the swamps of the goats, so that, when his body was not found, he would be thought 
to have risen to Heaven, & deified. 
43 See Chap. 2 of the 2nd book of Kings. 
44 Empedocles, the famous philosopher, leaped into the vents & volcanoes of Mount Etna, so that he would be 
thought to have been taken up to Heaven like Romulus. 



CHAPTER VI. ON NUMA POMPILIUS. 
 
 
I. Numa Pompilius, a scholar of the laws, was chosen, as a Sabine, to succeed 
Romulus. Although the Roman people had elected him unanimously, & his 
election had been confirmed by all the Senators, he also wanted to have the 
Gods consulted on this choice, & only accepted the kingship after they had 
made their approval known by celestial omens. During his reign of more than 
forty years he tried to soften the savage manners of the Romans by turning 
their minds in the direction of religion. He thought that the surest way to reign 
absolutely over such ignorant, crude & superstitious men as the first 
inhabitants of Rome, was to inspire in them the greatest fear of the Gods that 
he could manage. To succeed, he considered that the fiction of some miracle 
would be necessary; & as it only applied to a single population, which already 
accepted the answers of the oracles, & the predictions of the augurs & 
haruspices as articles of the divine faith, he had no trouble imposing it on 
them. He easily convinced them that a nymph named Egeria had dictated the 
laws & institutions that he gave them; & by this lie he was able to bind them to 
their duties by ties all the stronger & more respectable as they were considered 
sacred & divine. 
 
 
II. Although in these vulgar times, the credulity of the Romans was great, it 
was, however, nothing in comparison with that of the same Romans of the 
civilized ages. Indeed, the latter had appropriated the gods, the beliefs & the 
superstitions of all the nations they had defeated. They had, in particular, 
adopted the theology of the Greeks, who believed that Minerva was born from 
the head of Jupiter, & Bacchus from his thigh. That Erictonius & Myrrha were 
begotten by this Father of the Gods, without mothers, & that on the contrary, 
Vulcan & Mars were sons of Juno, without fathers. That Inachus, Aeaque, 
Hercules, Alexander, & an infinity of others were sons of Jupiter, & that 
Perseus was born of this God & the virgin Danae. The fertility of a Virgin was 
far from incredible for a nation that accepted as divinely revealed truths, an 
infinity of things that are even more absurd & contradictory. Besides, they 
might have learned this last opinion from the Egyptians, who believed that the 
Spirit of God, πνεῦµα θεος, could impregnate a woman. 
 

  



CHAPTER VII. ON JESUS CHRIST. 
 
 
I. Jesus Christ, who was not ignorant of the doctrines or the science of the 
Egyptians, unleashed this opinion, & found it suitable for his plans. 
Considering how famous Moses made himself, because he gave orders to a 
society composed of ignoramuses, he built on this foundation, & got a few 
idiots to follow him, whom he persuaded that the Holy Spirit was his Father, & 
that a virgin45 was his Mother. These people, long used to such dreams & 
reveries, adopted this fable, & believed everything he told them, all the more 
readily as such a supernatural birth was an incredible thing to hear. So, to be 
born of a virgin by the workings of the Holy Spirit was, for them, something 
more than what the Tartars once said of their Genghis Khan, & the Siamese of 
their Sommona-Codom, both of whom, like Jesus Christ, had virgins for their 
mothers, but with the difference that they had conceived by the virtue of the 
sun's rays. This occurred in a time when the Jews, weary of their God, as they 
had once been wearied of their Judges46, wanted to have a visible one like 
those of other nations. Since the number of fools is infinite, Jesus found 
subjects everywhere; but his extreme poverty was an insuperable obstacle to 
his rise. The Pharisees, now admiring the boldness of one of their own sect47, 
now jealous of his audacity, debased him or elevated him according to the 
shifting mood of the mob. Thus, whatever rumor was current about his 
Divinity, it was impossible, being stripped of everything as he was, for his plans 
ever to succeed. Even if he had performed the miracles that were attributed to 
him, without money or an army, he was destined to perish. But with financing 
& troops, it seems likely that he would have done as well as Moses, 
Muhammad, & those who have aimed to rise above their fellows. If he was less 
fortunate, he was no less skilled, & some parts of his history show that the 
main defect in his approach was in being too careless about his own security. 
Besides, I don’t find that he conducted himself any worse than these other two 
lawgivers, the memory of whom has sheltered the beliefs of so many people.  

 
45 Celsus says, in Origen, that Jesus Christ originated from a small hamlet of Judea, & that his mother was a boor 
villager, who worked to survive. But, having been convicted of adultery with a soldier named Panthera, she was 
dismissed by her fiancé, who was a carpenter by profession. And after this insult, wandering in poverty from place 
to place, she secretly gave birth to Jesus. That he, finding himself in need, was forced to go rent a place in Egypt, 
where, having learned some of these secrets that the Egyptians are so proud of, he returned to his own country, 
where, showing off the miracles he knew how to perform, he proclaimed himself God. 
46 In the 1st book of Samuel, ch. 8. The Israelites, unhappy with the children of Samuel, who judged them, asked 
for a King like those of other nations, whom they wished to imitate. 
47 Jesus Christ was of the sect of the Pharisees, that is, the poor. Whereas that of the Sadducees was the sect of the 
rich. 



CHAPTER VIII. ON THE TACTICS OF JESUS CHRIST. 
 
 
I. Could anything, for example, be subtler than the response given by Jesus 
about the woman caught in adultery? The Jews asked him whether they 
should stone the wretch. Instead of responding positively with a yes or a no, by 
which he would have fallen into the trap that his enemies had set for him, the 
negative being directly against the law, while the affirmative would convict him 
of harshness & cruelty, which would have lost him the favor of many., – 
instead, I say, of answering as anyone else might, he said, Let he among you 
who is without sin cast the first stone48. A clever response, showing his 
presence of mind very well.  
 

Another time, when asked49 if it was permissible to pay tribute to Caesar 
or not, this was another question put to him as a trick. For, if he said no, he 
would have become guilty of treason, & if he replied yes, he would have 
attacked the freedom of his own nation. He replied without saying yes or no; 
but he said to those who were interrogating him: Show me the coin paid in 
tribute; then, turning the tables, he demanded to know whose image & 
inscription he saw on this money. That of Caesar, they replied. Then return to 
Caesar that which belongs to Caesar, & to God that which belongs to God. With 
this evasive50 response, he eluded their craft & avoided the pitfall into which 
anyone else would have fallen. 
 
 
III. He also made a clever escape from another trap that the Pharisees set for 
him. They asked him by what authority he preached & taught the people. At 
first, perceiving their intention, of catching him in a lie, whether he replied that 
it was by human authority, since he was not a member of the priesthood, 
which alone had the duty of popular instruction, or whether he boasted of 
preaching by the direct order of God, since his doctrine was opposed to the Law 
of Moses. He got out of the difficulty by embarrassing them & asking them in 
whose name John baptized. The Pharisees, whose position was against the 
Baptism of John, would be in trouble if they agreed that he did it in the name 
of God: if they failed to affirm this, however, they would be exposed to the rage 
of the populace who believed the opposite. To escape this conundrum, they 

 
48 John 8:7. 
49 Matt. 22:17-22. 
50 Fr.: Normande  



answered that they didn't know; to which Jesus Christ replied that he was also 
not obliged to tell them why & in whose name he preached.  
 
 
IV. Such were the tricks and the manœuvres of the destroyer of the ancient 
Law, & the father of the new one. Such were the seeds of the new religion, 
which was built on the ruins of the old one, or, to state things objectively, there 
is nothing more divine than in the other sects that preceded it. Its founder, who 
was not entirely ignorant, given the extreme corruption of the republic of the 
Jews, saw that its end was approaching, & thought that another one must be 
reborn from its ashes. The fear of being preempted by men more ambitious 
than himself made him hurry to establish himself by means which were the 
opposite of those of Moses. The latter had begun by making himself terrible & 
formidable to other nations. Jesus Christ, on the contrary, attracted them to 
himself by hope for the advantages of another life, which, he said, could be 
obtained by believing in him; whereas Moses only promised temporal goods to 
those who observed his law, Jesus Christ promised blessings that would never 
end. The laws of the former only related to the exterior, those of the latter 
reached the inside. They praise or blame even one’s thoughts & tend to be the 
opposite in every way of those of Moses. From which it follows that Jesus 
Christ agreed with Aristotle that it is the same with religion as with states, as 
well as with all individuals, who are conceived & corrupted, & since all that is 
made comes from what was previously corrupted, no law fails to recede in favor 
of another which is completely opposed to it. But, as it is no easy matter to 
convince the people to pass from one law to another, & since most minds are 
extremely tenacious in matters of religion, Jesus Christ, in imitation of other 
innovators, had recourse to miracles, which have always been the pitfall of the 
ignorant, & the refuge of the ambitious. 
 
 
V. By this means, Christianity having been founded, & Jesus Christ, avoiding 
the same errors of Moses, was nowhere more successful than in the measures 
he took to make his Law eternal. The Hebrew prophets thought they could best 
honor Moses by predicting a successor who would be like him, that is to say, a 
Messiah, great in virtue, powerful in goods, & fierce with his enemies. However, 
their prophecies produced quite the opposite effect; many ambitious men took 
occasion from this to call themselves the promised Messiah, which led to 
revolts which lasted until the complete destruction of the ancient republic. 
Jesus Christ, more capable than the Mosaic prophets, to discredit in advance 



any who would rise against him, predicted that any such man51 would be the 
great enemy of God, the favorite of the devils, the cesspit of all vices & the 
desolation of the world. With praise like that, it seems unlikely that anybody 
would try calling himself the Antichrist; & I can’t imagine a better trick to 
render a Law permanent; although there is nothing more fabulous than all that 
has been said about this so-called Antichrist.  
 

Saint Paul52 said that, in his day, he had already been born, & 
consequently that Jesus Christ would be coming soon. However, it’s been more 
than sixteen hundred years since the preaching of the birth of this precursor, 
without anyone hearing about him.  
 

I acknowledge that some have applied these words to Ebion & Cerinthus, 
two great enemies of Jesus Christ, whose supposed divinity they resisted. But 
it can also be said that, if this interpretation corresponds to the Apostle’s 
meaning, which is hard to believe, in every century these words have 
designated an infinity of Antichrists, in the absence of true savants who think 
they can damage the truth by echoing Boniface VIII 53 and Leo X54, saying that 
the story of Jesus Christ is a fable, & that his law is only a string of reveries 
popularized by ignorance, & maintained by self-interest. 
 

Still, it’s said that a religion based on such frail foundations, & which 
men ignorant to the point of idiocy have proclaimed, is a totally divine & 
supernatural religion; as if it weren’t obvious that nobody is better at making 
up absurd opinions than women & idiots. Therefore, it’s no wonder that Jesus 
Christ had no savants among his Apostles. He knew55 full well that his Law & 
common sense were diametrically opposed, this is why he so often declaims 

 
51 See Matt. 24:4, 5, 24, 25, 26; 2 Thess. 11:3-10; 1 John 11, 18. 
52 2 Thess. 11:7. 
53 Boniface VIII said that men have the same souls as beasts, & that neither of these souls, human or bestial, outlives 
the other. That the Gospel, like all the other Laws, taught many truths & many lies. For example, a Trinity, which is 
false, the virgin birth, which is impossible, the Incarnation & Transsubstantiation, which are ridiculous. I believe no 
more, said he, in the Virgin, than in a donkey, or in its son, than in the foal of a donkey. 
54  Leo X, one day entering his den, where he kept his treasury, cried out: This fable of Jesus Christ is so helpful in 
enriching us! 
55 The Christian forms of belief & doctrine are strange & formidable to human reason & judgment. They are 
contrary to all philosophy & rational discourse, as is clear from all the articles of faith, which cannot be understood 
or comprehended by human understanding; they even seem impossible & totally alien to it; man, to believe & accept 
them, must take captive & subjugate his reason, submitting his understanding to the obedience of the faith, as Saint 
Paul says; and if he wishes to consult & give his ear to philosophy & measure things with the compass of reason, he 
will leave it all & mock it as foolishness. 

Which is confessed by Charron in a Book entitled Les Trois Veritez: pag. 180, ed. Bourdeaux, 1593. 



against the wise, & excludes them from his kingdom, which was only open to 
the poor of spirit, the simple, & imbeciles. Also, can’t reasonable minds console 
themselves that they have so little to do with madmen? 
 
 
VII. It would exceed the bounds that have been set for this book to share all the 
other traits of his tactics. Those who would like to know more, only need to 
read the New Testament. There one can read how carefully he avoided 
performing his miracles in the presence of unbelievers & men of 
understanding, & how skillfully he was able to graft his Law upon that of 
Moses. First of all, he protested that, far from aiming to abolish the latter, he 
had, on the contrary, come expressly to fulfill it. But, to the extent that the 
troop of those who followed him grew, he excused himself and his disciples 
from observing it, & defended them when they had broken it. By imitating the 
new princes in this, who promise to confirm the privileges of their subjects, 
while their power is not yet strong; but who break their promises when they 
feel strong enough to do so with impunity. Or, rather, acting like those capable 
monarchs who, on the pretext of confirming & explaining the old ordinances of 
their predecessors, abolish them completely, & gradually replace them with 
their new laws. 
 
 

  



CHAPTER IX. ON THE MORALITY OF JESUS CHRIST. 
 
I. With respect to the morality of Jesus Christ, if a distinction is made between 
what was peculiar to him and what he shared with the Philosophers, it will be 
seen that his own doctrine has two considerable defects. First, it requires of 
men things that are absolutely impossible, & against their Nature, for example 
the obligation to hate oneself, to love one’s enemies, to offer no resistance to the 
wicked, etc. The other is that it seems to have been concocted to provide for a 
troop of beggars & wanderers, which is just what his Apostles & his Disciples 
were. Indeed, is it not filled with constant imprecations against the harshness 
of the rich? Does it not give lessons for living at another’s expense? Formulas 
for blessing the cities, the towns, the villages, the houses, the people who offer 
a good welcome to the troop, & curses against those places that refuse them. 
 
 
II. With regard to the other part of his ethics, what does it offer that is any 
more divine than what is found in the writings of the Ancients? Or rather, what 
can be found there that isn’t an extract, or at least, an imitation of them? Saint 
Augustine56 said that he found the whole first part of the Gospel of Saint John 
in some of their writings. Added to which, we find that this Apostle was so used 
to pillaging other writers that he had no qualms about stealing the riddles & 
visions of the Prophets while writing his Book of Revelation.  
 

Why, for example, do we find such agreement between the doctrine of the 
Old Testament & that of Plato? Unless the Rabbis, & those who fashioned the 
Scriptures from a heap of fragments, pillaged from this great Philosopher.  
 

Certainly, the birth of the world seems more realistic in the Timaeus than 
in Genesis. But this can’t be due to the fact that Plato read the Judaic books 
while he was traveling Egypt; Ptolemy, according to Saint Augustine57, hadn’t 
yet had them translated when Plato was there. The description Socrates gives 
to Simias in the Phaedon is infinitely more graceful than the Terrestrial 
Paradise, & the fable of the Androgynes is an incomparably better invention 
than anything we read in Genesis about the extraction of one of Adam’s ribs. 
Could anything be more similar than the twin conflagrations of Sodom & 
Gomorrah & caused by Phaethon? Joseph & Hippolytus? Nebuchadnezzar & 
Lycaon? Tantalus & the wicked rich man? The Manna of the Israelites & the 

 
56 Confessions, Book 7, Chap. 9, 20. 
57 Confessions, Book 7, Chap. 9, 20. 



ambrosia of the Gods? Saint Augustine58, Saint Cyril & Theophylact compare 
Jonas to Hercules, called Trinoctius, because he spent three days & three 
nights in the belly of the Whale. The river of Daniel, represented in Chapter 7 of 
his Prophecies, is a clear imitation of the Pyriphlegethon, which is mentioned in 
the Dialogue on the Immortality of the Soul.  
 

Original sin originated in Pandora's Box, the Sacrifice of Isaac & 
Jephthah from that of Iphigenia, whose place was taken by a doe. What is said 
of Lot & his wife is just like the fable we are taught about Baucis & Philemon. 
Truly, it’s easy to see that there is a close relationship between the authors of 
Scripture & Hesiod & Homer. 
 
 
III. But let’s return to Jesus Christ; Celsus, as Origen says59, showed that he 
got his best lines from Plato. For example, the one in which a camel will sooner 
go through the eye of a needle, than a rich man will enter the kingdom of God60.  
 

The sect of the Pharisees, to which he belonged, is responsible for the 
belief in the immortality of the soul, the resurrection, Hell, & the greater part of 
his ethics, in which nothing can be found that is more admirable than those of 
Epictetus, Epicurus, or many others. The latter was cited by Saint Jerome as a 
man whose virtue shamed the best Christians, & he observed that all of his 
works were filled with herbs, fruits, abstinence, & whose concept of pleasure is 
so tempered that his finest repasts were composed only of a bit of cheese, 
bread, & water. With such a frugal life, this Philosopher, as a pagan, said that 
it was better to be poor with reason than rich & opulent without right reason; 
adding that it is rare for fortune & wisdom to coincide in a single person, & 
that it's only possible to be happy or live pleasurably to the extent that our 
happiness is accompanied by prudence, justice & honesty, which are the 
qualities of true & solid pleasure. 
 

As for Epictetus, I doubt there was ever a man, Jesus Christ not 
excepted, who was more austere, firm, even-handed, & detached from the 
passions than him. I say nothing that wouldn’t be easy to prove. However, 
worried as I am about going beyond the limits I’ve placed on myself, I will select 
from all the fine deeds of his life a single example of his constancy. When he 

 
58 City of God, Book 6, Chapter 14. 
59 Book 6, Against Celsus 
60 Book 6,  Against Celsus. 



was the slave of a former slave named Epaphroditus, who was the Captain of 
Nero’s Guard, this brute on a whim decided to twist his leg. Epictetus, realizing 
that the man was enjoying it, smiled & said that he could see that this game 
wouldn't end until his leg was broken; which happened as he had predicted. 
“Well!” he continued, keeping his cool & smiling, “didn't I tell you that you'd 
break my leg?” Was such constancy ever matched? Will anyone say that Jesus 
went so far? He who wept & sweated from fear at the least fright, & who 
showed, at the approach of death, the sort of cowardice that was never seen in 
most of his own martyrs? 
 

If time hadn’t taken from us the book Arrian wrote on the life & death of 
our Philosopher, I’m sure we’d see many other examples of his patience. I’m 
sure that it will be said of this deed, as priests often say of the virtues of 
Philosophers, that it’s a virtue coming from vanity, & that it’s not really what it 
seems. But I also know that those who say such things save it for the lectern, 
knowing that  
 
 There, whether good or bad, they have the right to say anything they like61. 
 

I also know that, when these professors, these salesmen of hot air, of 
wind, of smoke, have preached with all their might against the defenders of 
right reason & virtue, they think they’ve earned the wage the States pay them 
to educate the masses. Which shows that nothing on earth is further from the 
morality of true savants than the deeds of these ignoramuses who preach 
against them, & whose studies seem to have centered only on how to get a 
position in order to provide their daily bread. Which employment they idolize & 
which they are very proud to attain. They think they have now reached a state 
of perfection, even though it’s only, for its holder, a condition of selfishness, 
idleness, pride, pleasure, most of whom follow nothing less than the religious 
principles they preach. But let’s leave these men there, who have no idea of 
real virtue, to examine the dogma of the Divinity of their Master. 
 

  

 
61 (Translator) From N. Boileau, Satire I:149. 



CHAPTER X. THE DIVINITY OF JESUS CHRIST. 
 
 
I. The most ignorant among the Hebrews, who were the most avid supporters 
of the Mosaic Law, were also the first to run after Jesus Christ. And, since 
there is always an infinite number of such people, & since they all get along so 
well, we shouldn’t be surprised at how easily his errors spread. It’s not that 
innovators don’t typically suffer a great deal, especially when they are poor & 
powerless; but the glory they hope for can blunt their suffering. Thus, the 
disciples of Jesus Christ, as poor as they were in his shadow, were often 
reduced to eating grains of wheat, harvested by their own hand62, & finding 
themselves shamefully excluded63 from places where they intended to rest from 
their weariness, only began to be discouraged when they saw their Master in 
the hands of the executioners, & unable to deliver the goods, glory, & power 
that he had promised them. 
 

After his death his disciples, in despair at the sight of the frustration of 
their hopes, & pursued by the Jews, who wanted to treat them as they had 
treated their Master, made a virtue of necessity, & spread into all the countries 
where, on basis of a woman’s report64, they began recounting tales of his 
resurrection, then of his divine parentage, & all these fables, which drove 
Emperor Julian to abandon the sect of the Nazarenes, that is, Christianity, 
which he regarded as a vulgar fiction of the human mind, because he found it 
was based only on a simple narration of miracles. 
 

The difficulty they had in persuading the Jews led them to try the 
Gentiles, & to see whether they might find more success with them than they 
had found with their own nation. But, as this required more science than they 
possessed, the gentiles having philosophers among them, who are too familiar 
with truth to fall for such nonsense, they won a young man of ebullient spirit & 
active mind, somewhat better instructed than the fishermen, or rather, a 
greater chatterbox. This young man, having joined with them after a bolt from 
heaven had blinded him – otherwise this swindler wouldn’t have succeeded – 
drew some simple souls to Jesus Christ by retelling this vision, & by that of his 
supposed rapture to Heaven, by the fear of the pains of a Hell, taken from the 
fables of the ancient poets, by hopes of a glorious resurrection, & of a paradise, 

 
62 Luke 6:1. 
63 Ibid. 9:52, 53. 
64 John 20:18. 



which is no more acceptable than Muhammad’s. Thus these disciples procured 
for their master the honor of being regarded as a God, which he had been 
unable to obtain while he lived. Here, he fared no better than that of Homer: 
six65 of the cities that had exiled and despised the poet during his life fought, 
after his death, for the glory of having been his birthplace. 
 
 
II. By this we can see that Christianity, like everything else, is dependent on 
human capriciousness, where everything passes for good or bad, according to a 
man’s current mood. 
 

But, besides, if Jesus Christ were God, it would follow, as John says66, 
that God would have been made flesh, & taken on human nature, which 
contains an equally great contradiction, as if one said that a circle took on the 
nature of the square, or that the whole became a part. In effect, what could be 
more absurd than to imagine, as the Christians do, that the Highest God, as 
they say, the only infinitely perfect Being, descended from the heights of his 
glory, to dwell with beings who are infinitely more divergent from him than the 
vilest insects differ from the greatest monarchs of the universe? That he took 
on the feeble, contemptible, miserable nature of these beings, only to redeem 
them from the slavery & tyranny of one of his rebellious subjects, whose chains 
were in his own hand, as if there were no other ways to rid them of this enemy 
of mankind, who can do nothing without him, than by degrading himself in 
such a bizarre fashion, & also to save only a single one of these wretches, for 
every million that he allows to perish? That he debased himself to this point, to 
avenge the insults he had received from these worms, these maggots, & seek 
satisfaction from them, as if he could be offended by them to begin with? That, 
finally, to obtain from his offended Divinity forgiveness for their supposed 
offenses, & to satisfy his infinite Justice, which required their death, he handed 
himself over in their place to the most cruel & infamous execution, as if, 
supposing he had been truly offended, he would have been unable, either to 
forego his rights, or reconcile these sinners with his divinity in another way, or 
finally to grant them a free pardon? 
 

But, I would be ashamed to dwell any longer on such palpable 
contradictions. I will, therefore, move on to Muhammad, who is surely worthy 
of discussion, since he founded a Law on principles totally opposed to those of 

 
65 Seven cities claimed, after his death, the honor of his birth. 
66 John 1:1-14. 



the Lawgiver of the Christians. 
  



CHAPTER XI. ON MUHAMMAD. 
 
 
I. The disciples of Jesus had no sooner extinguished the Mosaic Law, to 
introduce the Christian one than people, with their usual inconstancy, 
submitted to the Laws of a new Lawgiver, who, like Moses before him, rose to 
power through force. He possessed the specious title67 of God’s prophet & 
envoy, as they had before him. He also had equal skill in performing miracles, 
& by this preying on the masses’ weakness, which is fond of all that is 
miraculous. First of all, he saw himself, like them, escorted by an ignorant 
rabble, to whom he gave new oracles, which he received from Heaven. This 
sensual & coarse people, lured by pleasures adapted to their tastes, which this 
Impostor promised them in Paradise, where the happiness of those who 
observed his Law would partially consist in that which is most sensually 
pleasant, spread his fame far & wide, & exalted him to the point of gradually 
eclipsing that of his Predecessors.  
 
 
II. Once his elevation was underway, & his name had become famous in 
Arabia, Corais, a powerful Arab, jealous that a man of low rank would so 
audaciously take advantage of the people, declared himself his enemy & 
resisted his plans. In the end, the family of Corais was worsted, & Muhammad 
found himself at the head of a large mob which, believing him a divine man, 
blindly embraced his new Law. Having defeated such a fearsome opponent, the 
only person who could harm him now was his old companion. Fearing that he 
might reveal his imposture, he schemed a way to prevent this; & to proceed 
with greater care, he amused his friend with fine promises & swore that he only 

 
67 A friend of famous Golius, having asked what the Mahommetans said of their Prophet, this learned Professor in 
Arabic sent him the following extract, which contains an abridgement of the life of this Impostor, taken from a 
manuscript in the Turkish language.  
 The Lord Muhammad Mustafa, of glorious memory, the greatest of the prophets, born in the fortieth year 
of the Empire of Anuschirwan the Just. His holy nativity arrived on the twelfth day & the second series of the month 
of Rabia. But, after the fortieth year of his age went by, he was divinely inspired, received the crown of prophecy & 
the robe of the legation, which were brought to him from God by the faithful messenger Gabriel, with the order of 
calling men to Islam. After this inspiration of God had been received, he remained at Mecca for thirteen years. He 
left at the age of fifty-three, the eighth day of the month of Rabia, which was a Friday, & took refuge in Medina. 
 But it was there that, ten years after his retreat, on the twentieth day of the eleventh month, & the sixty-
third year of his blessed life, he attained the enjoyment of the divine presence. Some say that, while Abdalla his 
father was still alive, others say after his death. Lady Amina his mother, daughter, of Whabie, gave him as a 
nursemaid lady Halima of the tribe of Beni-Saad. Abdo-Immutalib his grandfather, gave him the blessed name of 
Muhammad. He had four sons & four daughters. The sons were Kasim, Ibrahim, Thajib & Tahir, & the daughters 
Fatima, Ommo Keltum, Rania & Zeineb. The companions of this August Envoy of God, were Abubeker, Omar, 
Otsman & Alis, all of holy memory. 



sought power in order to share the spoils with him, he having been such a 
great help. It's nearly time68, he said, for our rise to power. We have won a large 
following; but it must be confirmed by the artifice you have so successfully 
contrived.” He then convinced him to hide in the Pit of Oracles, from the bottom 
of which he frequently counterfeited the voice of God. This poor man, lured by 
the sweet words of this rascal, often pretended to be this Oracle; & when he 
heard the voice of Muhammad, & the noise of the multitude that followed him, 
he started to cry, as he had previously agreed with him: I, your God, insist that I 
have given you Muhammad, to be the Prophet to all nations. From him you will 
learn my true Law, for the Jews & Christians have altered those I gave to them. 
 
 This man played this role for a very long time; but in the end, he was 
repaid in a very thankless manner. For Muhammad, hearing his voice 
proclaiming him divine, returned to this mob, infatuated with his false merits, 
& urged it, in the name of God, who recognized him as his Prophet, to fill this 
pit with stones, from which such an authentic testimony was emanating, in 
memory of the stone that Jacob once raised on a similar occasion, as a sign 
that God had appeared to him.  
 
 This was the dire end of this wretch who had contributed to the 
exaltation of Muhammad; & it was upon this heap of stones that the last of the 
most famous Impostors established his Law. 
 
 This foundation is so solid that, after a thousand years of rule, there is 
still no sign that it might collapse. 
 
 
III. Thus, Muhammad rose to prominence. More successful than Jesus Christ, 
in his lifetime he witnessed the spread of his own Law. More fortunate even 
than Moses, who, from an excess of ambition leaped to his death in his last 
days. Instead, he died peacefully, gloriously, assured that his doctrine would 
remain after his death, because he had matched it to the intelligence of his 

 
68 Naude reports this fact a little differently. 
 He says that Muhammad convinced the most faithful of his servants to climb into the bottom of a well, 
which was near the highway, to cry out when he passed in the company of a great multitude, which usually 
accompanied him. Muhammad is God’s beloved, Muhammad is God’s beloved: & when this happened as he had 
proposed, he suddenly thanked the Divine Bounty for such a remarkable witness, & begged all who followed him to 
immediately fill up this well, & put a small Mosque on top, to mark such a miracle. And by this invention, this poor 
servant was suddenly crushed, & buried under a hail of pebbles, which prevented him from ever revealing the 
falseness of this miracle. But the earth & chattering pens got word of it.  
 Excepit sed terra sonum, calamique loquaces (Petronius in Empigram). Political Considerations on Coups-
d’Etat. 



followers, who had been born & raised in ignorance & sensuality. 
 

These, dear readers, are the most notable parts of what might be said of 
these four famous lawgivers. They are just as I’ve depicted them. It’s up to you 
now, to decide whether you should imitate them, & whether you can have any 
excuse if you let them guide you, these men who rose to the top through sheer 
ambition, & who were immortalized by ignorance.  
 

To give more weight to what we’ve said of the religions, the lawgivers, the 
politicians, the superstitious, & the stupid gullibility of the people, it would be 
easy to demonstrate, with an infinity of witnesses, that our view on these 
subjects is exactly the same as those of the best authors, both ancient and 
modern, who have written about them. But, since these testimonies would take 
up too much room, we will limit ourselves to report what two famous69 modern 
authors have written on these points. Although both were ecclesiastics, & 
forced to be cautious in dealing with superstition, it will be easy enough to see 
through their moderation, & their Catholic style, that what they say is as free & 
as harsh as anything we’ve said. You can judge for yourselves, by reading what 
follows, that we have extracted faithfully from their works70. 
 

  

 
69 Pierre Charron & Gabriel Naudé. 
70 The following chapters, from XII to XVII, are taken word for word from the Trois Veritez, by Charron, from On 
Wisdom by the same, & from the Political Considerations on Coups d’Etat, by Naudé. 



CHAPTER XII. ON RELIGIONS. 
 
 

“I. Five Religions have enjoyed great credit & reputation in the world, as 
the main & dominant ones, introduced one after the other, in the 
following order, which is quite notable being nearly in the same place & 
narrow region of the earth: natural religion, beginning with the human 
species in Palestine: the Gentile religion invented after the Deluge, soon 
after the bold troop that built the Tower of Babel was disbanded by the 
confusion of languages, & therefore younger than the natural one & the 
world, [by] nearly two thousand years, & put into practice firstly in 
Chaldea; the Judaic religion conceived in the times of Abraham & with 
him, about a hundred years after the Gentile religion, in Palestine, the 
same place as natural religion: then it blossomed & was published by 
Moses in the desert of Arabia; the Christian religion by Jesus Christ, 
about four thousand years after the birth of the world in the country of 
Palestine; the Mahometan religion in Arabia, six hundred years after the 
Christian one; Chaldea, Arabia, Palestine are very close neighbors. These 
are the five capital & most famous religions in the world, which are 
essentially different, as we will soon see. 

 
“Now, all the main religions have as sovereign kinds, each under itself, 
many & diverse kinds of religions: the Gentile one principally, as it has 
also been vast in scope, popularity & duration in the world. For, not only 
in the means of serving & honoring the Deity, but in its opinions & 
beliefs it has been divided into many different Sects. Three principal 
forms can be discerned in it, which St. Paul seems to have designated in 
passing when he made four of these with the Judaic religion: There is no 
longer Greek nor Jew, nor Barbarian, nor Scythian. That of the 
Barbarians, without certain or prescribed Law, Rule, or Ceremony, 
worships & serves some fictitious Deity, as preferred by each man. The 
other two have their prescribed sacrifices & services, but these vary: the 
Scythian has cruel & bloody ones. The Greek (this is the special, but 
most famous, term used for all sects other than the Barbarian & Scythian 
ones) religion has the most political & human forms, & these are diverse, 
according to the nations & their authors: the Greeks in particular 
instructed by their poets & philosophers, the Egyptians by their Priests, 
the Gauls by their Druids, the Romans by their Sibylline books, & the 
Laws of Numa, the Persians by their Mages, the Indians by their 



Brahmans & Gymnosophists. But the Christian religion is far beyond the 
others in this. And it would take too long to enumerate & make an 
inventory of all the members & particular differences peculiar to 
Christianity. Firstly, with regard to the different nations in certain points 
of doctrine, & principally in the cult & service of God: Greek, Latin, 
Ethiopian, Syrian, Armenian, Indian, Moscovite & so on. Then, concerning 
the opinions in doctrine & belief, there are so many heresies & so many 
sects: finally, with respect to the external ceremonies & means, a huge 
variety of orders, professions, & ways of living. And all these great 
diversities have been, & still are, & they sail under the common banner 
of their chief, under the name of Christian. 

 
“II. These religions debate with each other & try to defend & authorize 
themselves with the same arguments. Each of them points to its own 
miracles, its saints, its victories: these weapons are common to all of 
them. Each of them seeks to defeat the others with its special rights & 
prerogatives. Natural religion has its origin, antiquity & simplicity: this 
being sufficient, it declares all the rest to be only an addition & surfeit, 
material for disputes & debates. The Gentile religion, more polished, 
boasts of its learning, its refined language & regulations, both moral & 
political, by which, & with the greatest finesse, & the image of virtue it 
presents, every Republic is well established & well guided. The Judaic & 
then the Mahometan, for their part, both cite the simplicity of a single 
God, in creed & in external representation, against the Christian Trinity, 
& the Gentile plurality. But the Judaic one also glories in the antiquity & 
nobility of its people & race, in the celestial miracles & favors, as much 
in its establishment & foundation, as in its further development, & the 
great line of its prophets. The Mahometan religion, as the last arrival, is 
puffed up by its prosperity & its great victories, having considerably 
diminished in a short time the greatness of the others, even that of the 
Christian religion. Since the Christian religion alone was dominant at the 
time of the origin of the Mahometan one, this made the latter & 
continues to make it fiercely oppositional, to the point of being feared 
throughout the world. 
 
“III. On the other hand, each is criticized by the others: the Natural one, 
that it is not truly a religion, being vague, uncertain, & having nothing 
prescribed or ordained to offer: the Gentile for its sacrifices of human 
bodies, its adoration of speechless things, for the infamous multitude, 
genealogy & familiarity of his Gods, & for the base & thankless forgetting 



of the true supreme God: the Judaic for its cruelty to its Prophets, & 
because it’s a superstitious folk, odious & unpleasant to all nations: the 
Christian because it holds up a son as the equal & companion to God, 
that it worships images, & the lives of Christians are wholly infected by 
games of chance, adultery & blasphemy: the Mahometan one, due to the 
brutishness & carnal vanity inherent to it: the Quran being stuffed full of 
intolerable nonsense, & due to its progress & proceedings, which is 
always by the sword, war, murder, enslavement. However, the professors 
of each hate, despite & scorn each other, each regarding the others as 
blind, cursed, condemned & lost: they even hunt each other like mad 
dogs.” 

  



CHAPTER XIII. ON THE DIVERSITY OF RELIGIONS. 
 

“I. To start with, it’s a frightful thing, the great diversity of religions which 
have been & now are in the world, & the strangeness of some, so 
fantastic & extreme that it’s a wonder that the human understanding 
could ever be so brutish & drunk with imposture. For it seems there is 
nothing in the higher or lower worlds which has not been deified 
somewhere & hasn’t found a way to be worshiped. 

 
“II. They all agree in many things, have nearly the same principles & 
foundations, agree on the thesis, develop the same way & walk with the 
same pace. For, they all originated in nearly the same climate & air. They 
all find & furnish miracles, wonders, oracles, holy mysteries, holy 
prophets, feasts, certain articles of faith & credence necessary to 
salvation; they are all small, humble at their origin & beginning, but 
gradually get a following & the contagious acclaim of the population, with 
fictions at their head, have gained a footing, & become authorized, to the 
point that they are all held with affirmation & devotion, even the most 
absurd ones. They all believe & teach that God is appeased, is moved, & 
won over by prayers, presents, vows & promises, feasts, incense. They all 
believe that the principal & most pleasant service of God, & most 
powerful means of appeasing him, & soliciting his favor, is to impose 
hardship on oneself, cut oneself, engage in very harsh & painful actions, 
as is shown across the whole world, by all religions, in so many orders, 
companies, & brotherhoods, instituted for certain, diverse exercises, 
which are very unpleasant & of narrow profession, to the point of tearing 
& cutting their bodies, & think by so doing they can become far more 
deserving than the common person, who isn’t involved in such afflictions 
& torments as they are, & they establish new ones every day, & never will 
human nature cease, never will they stop inventing new ways to inflict 
pain & torture on themselves, which originates in the opinion that God 
takes pleasure in the torment & destruction of his creatures, which 
opinion is fundamental to the sacrifices which were universal across the 
globe, before the birth of Christianity, carried out not only upon innocent 
beasts, which were massacred with the shedding of their blood, as a 
precious gift to the divinity, but (a strange product of human 
intoxication) on children, the young, the innocent, & grown men, both 
criminals & good men, a custom practiced with great religiosity by all 
nations. The Getae, who among other ceremonies & sacrifices dispatched 



to their God Zalmoxis, every five years, one of their men to beseech him 
for what they required. And because they needed one to die on the spot, 
& they exposed him to death in a certain dubious fashion, which is to 
pierce him on the tips of three long spears, they injured many of high 
rank until one received a mortal wound & suddenly expired, and was 
then considered the proper & favored one, rather than the rest. Among 
the Persians, witness the deed of Amestris, Mother of Xerxes, who buried 
alive fourteen youths from the best households, according to the religion 
of the country: the ancient Gauls, Carthaginians who immolated their 
children to Saturn, in the presence of their fathers & mothers; Spartans 
who indulged their Diana by having young men flogged for her benefit, 
often to death. Among the Greeks, witness the sacrifice of Iphigenia: with 
the Romans, witness the two Decii. Quæ fuit tanta iniquitas Deorum, ut 
placari a Pop. Rom. non possent, nisi tales viri occidissent71. The 
Mahometans who slashed their face, stomach, members, to gratify their 
prophet. The New Oriental & Occidental Indies & Themistitan cementing 
their idols with the blood of children. What alienation of the senses, 
thinking to flatter the divinity by inhumanity, repaying Divine kindness 
with our affliction, & satisfying its Justice with cruelty? Justice which is, 
therefore, thirsty for human blood, innocent blood, shed with such pain 
& torment, ut sic Dii placentur, quemadmodum ne homines quidem 
sæviunt72. What could be the source of this opinion & belief, that God 
takes pleasure in the torment & destruction of his own works, & human 
nature? In this opinion, what must God’s nature be like?  

 
“III. They also have their differences, their peculiar & separate articles, by 
which they are distinguished from each other, & each prefers itself to the 
others, & trusts it is the best & truest of all, & also criticize each other 
for certain things, & thereby condemn & reject each other. 

 
“IV. But, just as they are born one after the other, the youngest always 
built on its elder, the closest one previous to itself, of which it doesn’t 
disapprove, or condemn top to bottom, otherwise it could never get a 
hearing or take hold; instead it accuses it of imperfection, or 
obsolescence, & that it is only coming to take its place & perfect it; thus 
it ruins it little by little, & feasts on its remains, as the Judaic did with 

 
71 (Translator): “was their injustice so great that they could not be made propitious to the Roman people except by 
the death of such men?” (Cicero, On the Nature of the Gods, 3.6, Brooks translation) 
72 SENEC. (Transl.: “As if the gods should be appeased with what even men are not so cruel as to approve” 
Augustine, City of God, 6.10) 



the Gentile religion & the Egyptian, the Christian with the Judaic one, the 
Mahometan one with the Judaic & Christian ones together: but the old 
ones completely damn the younger ones, & consider them their principal 
enemies.  

 
“V. All the religions have this in common, that they are strange & horrible 
to common sense, for they propose & are built & composed of pieces, 
some of which seem to human judgment base, unworthy, & wicked, 
which any moderately intelligent mind will mock; or too high, brilliant, 
miraculous, & mysterious, of which nothing can be found out with does 
not cause offense. And the human mind is only capable of mediocre 
things, despise & scorns what is small, is astonished & ravished by what 
is great; therefore, it is no wonder that it rejects, is disgusted by & 
despises all religion, where only what is mediocre & common is found. 
For, if one is strong, one feels disdain for it, & laughs at it: if one is weak 
& superstitious, one is astonished by it & is scandalized. Prædicamus 
Jesum Crucifixum, Judæis scandalum, Gentibus stultitiam. Which is why 
there are so many miscreants, & irreligious, because they consult & listen 
to their own judgment, wanting to examine & judge matters of religion by 
their own caliber & capacity, & treat it by their own, natural means. One 
must be simple, obedient, & easy-going to accept religion, believe & 
remain under its laws, by reverence & obedience, subjecting one’s 
judgment & letting oneself be led & guided by the public authority, 
captivantes intellectum in obsequium fidei. 
 
“VI. It was necessary to proceed in this way, otherwise religion would not 
have been held in due esteem & admiration: but it must be, as it were, 
with difficulty, as well as authentically & reverently, it must be accepted 
& sworn to: if it were in harmony with human & natural tastes without 
seeming alien, it would be accepted far more easily, but less reverently. 
 
“VII. But, since religions & creeds are, as it’s said, strange to common 
sense, far above all human reach & intelligence, they must not be within 
reach, nor can we grasp or accept them by natural & human means 
(otherwise so many great, rare & excellent souls as there have been 
would have achieved this), but they must be carried & delivered by 
extraordinary & celestial revelation, taken & accepted by divine 
inspiration, emanated from Heaven. This is also the language of all those 
who believe, & they all use this jargon, that they come not from men, nor 
from any creature, but from God. 



 
“VIII. But to tell the truth without any flattery or concealment, none of this 
is true; They are, whatever they may say, held by human hands & means, 
as witness, first the manner in which religions have been received in the 
world, & are still received every day by every individual; the nation, the 
country, the place, makes the religion; one belongs to the one pertaining 
to the place one is born & raised: we are circumcised, baptized, Jews, 
Muslims, Christians, before we know that we are men; religion is not by 
our choice or selection, as is seen in the lives & morals so discordant 
with religion, as is seen that on human & slight occasion, people go 
against the tenor of their religion. If it subsisted as being planted by a 
divine tether, then nothing on earth could shake us free of it, such an 
attachment would not be so easily broken; if there were a touch & ray of 
the divinity, this would be visible everywhere, & its visible effects would 
be clear & miraculous, as the Truth proclaims: if you had a single grain 
of faith, you could move mountains. But what proportionality or harmony 
is there between a conviction of the immortality of the soul & such a 
glorious & happy, or such a miserable & frightful future reward, & the 
life one leads? The mere understanding of the things people say they 
believe so firmly, would make them lose their minds: the mere grasp & 
fear of dying on the scaffold, & in public, or in some shameful & 
unpleasant way, has caused many to lose their minds, & driven them 
into very strange paths: but what is that compared with what religion 
teaches us about the future? Is it really possible to truly believe & hope 
for this blessed immortality, & still fear death, which is the necessary 
transition to this? To fear this infernal punishment, & live as men do? 
These are tall tales, less compatible than fire & water. They say they 
believe it; they convince themselves & others of their sincerity, but it’s 
nothing at all, & they don’t even know what belief is: they are mockers & 
deceivers, as an ancient writer said. 
 

  



CHAPTER XIV. ON THE DIVISIONS OF THE 
CHRISTIANS. 

 
“I.73 What has been found always alien & foul-smelling in the Christian 
religion, & which has caused the most amazement & outrage, are the 
great divisions, which are & always have been present in it. For not only 
foreigners & miscreants, its enemies, have raised this as an objection, 
both as a critique & an excuse not to join & support it; but even servants 
have been offended by it, & it has served some in their wicked plans. We 
learn from the book of Acts of the Apostles, & from many places in St. 
Paul that, from the beginnings of Christianity & the time of the Apostles, 
in the primitive church, there were already many splits, schisms, & 
divisions, not only in policy, but also in doctrine. Not long after this, St. 
Clement of Alexandria, the teacher of Origen, wrote that the Jews & 
Gentiles blamed the Christians because they, who made a claim to the 
truth & knowledge of salvation, were so divided, & at each other’s 
throats, & condemned each other’s errors & heresies. Because of which 
they had no reason to seek the truth among them, discordant as they 
were. Then, Emperor Julian the Apostate, finding dissensions among the 
Christians (says his historian Marcellinus) studied how to aggravate 
these, as a way of weakening them, so that they could not rise up & 
defeat him. After him, Emperor Valens, a Christian who then became an 
Arian, alleged (so says the Ecclesiastical History) as an excuse for his 
apostasy the great splits, schisms, & debates which existed among the 
Christians. After all of these, St. Augustine said that in his time the 
Church of Jesus Christ had reached such heights of authority that all its 
enemies & slanderers had been confounded & silenced, & the only thing 
they could say against the Christians was that they weren’t in agreement, 
& that the remaining Gentiles had nothing to object against them but 
their dissensions. It is truly a strange thing that the Christian religion, 
which, as the only true one in the world, the revealed truth of God, 
should be single & united in faith, just as there is only one God & one 
Truth, is instead torn into so many parts, & divided into so many 
opinions, & opposite sects, to the point that there is not one article of 
faith, or point of doctrine, which hasn’t been debated & argued this way 
& that, which hasn’t led to antagonistic heresies & sects. Even stranger 
is the fact that, in other false & bastard religions: the Gentile, the Pagan, 

 
73 (Transl.: Section is from Pierre Charron, Les trois véritéz, 3.1) 



the Judaic, the Mahometan, these divisions or partialities are not found. 
For, those that exist are either few in number, slight, & unimportant, as 
in the Judaic & Mahometan: or if they have been more numerous, as in 
the Gentile one, & among the philosophers, at least they have not 
produced any great & striking effects & disturbances in the world. 
Certainly nothing compared with the great, pernicious divisions which 
have been from the start & always since within Christianity. 

 
“II. For, if we consider the effects made by the divisions of Christianity, 
this is a fearsome sight. First, relative to government & the state, the 
alterations & subversions of republics, of kingdoms & of races have often 
occurred, with divisions of empires to the point of a universal 
commotion, with exploits that are cruel, furious & more than bloody, to 
the absolute scandal, shame & reproach of Christianity – in which, in the 
name of zeal & affection for religion, each part mortally hates all the 
others, & thinks it is authorized to engage in all sorts of hostile acts. This 
is not seen in the other religions. Only the Christians are allowed to be 
murderers, devious, traitors, & to work against each other with all sorts of 
inhumanity, against the living, the dead, honor, life, memory, minds, 
sepulchers & ashes, by fire, steel, libelous writings, curses, banishment 
from Heaven & Earth, disinterring, burning bones & monuments, 
provided that it be for the advancement of one’s own party, & the defeat of 
the other: & this without any accommodation, with such rage that any 
considerations of familial relations, alliances, friendship, merit, 
obligation come second. And he who was formerly praised to Heaven, he 
who was once called great, learned, virtuous, wise, if he now joins the 
opposite Party, is preached, written, & proclaimed ignorant, wicked, 
wretched. Here, the zeal & ardor for one’s religion are [said to be] on full 
display, and outside of which observation of one’s religion [is regarded as] 
considerably cooler. Those who are moderate & restrained are noted & 
suspected as lukewarm & lacking in zeal. It is [regarded as] an 
abominable fault, to put on a nice face & behave friendly toward those of 
the opposing party. Some regard this state of affairs as scandalous, as if 
the Christian religion taught men to hate & persecute others, & served as 
a go-between, working to promote the passions of ambition, avarice, 
revenge, hatred, spite, cruelty, rebellion, sedition. Which are otherwise 
dormant, & don’t get worked up as well as when they are awakened by 
religion. For which, however, some say that we shouldn’t blame religion, 
but the religious [fanatics]: & they say that, according to the rule of 
charity, & the dictates of reason on the defects of understanding & 



judgment which are called errors, false opinions, one must proceed not 
from hatred & harshness, but from pity & compassion: & treat these 
vagabond miscreants as one does those who are lame, deaf, blind, 
frenzied, whom nobody hates, but who will be pitied & helped as much 
as possible, & as they deserve to be treated; while the right way to treat 
them is to show them & all those in their case that we in no way approve 
their opinions, but rather reject them entirely. Which is to mystically 
avoid them, & not greet them, which are words meaning not hatred, 
incivility, enmity, & even less hostility against the person: but a 
disapproval, & an open discontent in opinions & beliefs. It seems to some 
others, that this has a good reason behind it, which is that the Christians 
espouse their religion & embrace it as a truth from God’s very hands, of 
which they are jealous & extremely careful: therefore, all those who do 
anything to disturb, offend, insult it, will be targeted, & mortally attacked 
as sworn & capital enemies of God, of their salvation, & of all the rest: 
for, with so much at stake, they neither can nor should treat it coolly & 
moderately, without betraying the cause of God & themselves. Which 
happens less in the other religions, because they don’t place their 
religions on the same level or pay so much heed to them: but they see 
them as human things, received from other men. This is as relates to the 
government & state, but touching the soul & conscience, they apprehend 
many & worse effects to erupt, which cause disturbances in men’s 
consciences, do harm to religion itself, introduce disorders into morals, & 
discipline, to the extent, finally, that so many become tired & annoyed 
with so many divisions & contrasts, unsure where to turn & what to hold 
onto, & leave it all, preferring nothing, & come to despise & abandon 
religion altogether. For we know only too well that apostasy, atheism, 
irreligion are the effects & bastard children of heresies. Besides, we know 
that the divisions that have existed in Christianity in the East formerly 
served as the occasion & opened the door to Muhammad & his Quran.” 

  



CHAPTER XV. ON THE SUPERSTITIOUS, ON 
SUPERSTITION, AND THE CREDULITY OF THE 

PEOPLE. 
 

“I74. The Superstitious man never lets either God or Man live in peace; he 
fears a God who is sad, spiteful, hard to propitiate, easily enraged, hard 
to pacify, who watches over our deeds like a severe human magistrate, 
spying & supervising our every move; which he shows well enough by the 
manner in he serves him, which is much the same. He trembles in fear, 
he cannot have any confidence or assurance, fearing that he has never 
done enough, & has overlooked something, for which omission all might 
be lost; he doubts whether God is content, gives his best flattery to 
appease & win him over, begging him with prayers, vows, offerings; he 
feigns miracles, easily believes & accepts those of others, takes for 
himself, & interprets all things, even purely natural ones, as expressly 
made & sent by God, falls for & pursues everything he learns by hearsay, 
like a very careful man, duo Superstitiosis propria, nimius timor, nimius 
cultus. What is all this but, by expending massive efforts, treating God in 
a vile, sordid, & unworthy manner, more automatically than we would 
deal with any good man we know? Generally speaking, all superstition & 
defect in religion comes from man’s wrongful estimation of God: we call 
him down to our level, we judge him by our own measure, we dress him 
in our attitudes: what blasphemy! 

 
“II. But this vice & illness is almost natural to us, & we all have some 
inclination to it; Plutarch deplores human infirmity, which can never 
keep proportions, & stay firm on its feet. 
 
“III. It is also popular, coming from the weakness of the soul, ignorance 
or a very crude misunderstanding of God; for which reason it is more 
readily found among children, women (pro devoto fœmineo sexu), old 
men, the sick, those weakened & battered by some violence. In short, 
barbarians. Inclinant75 natura ad superstitionem Barbari. 

 
“Aside from these seeds & natural inclinations to superstition, many 
people offer it assistance & favor because of the great gain & profit it 

 
74 (Transl.: Selections from Pierre Charron, De La Sagesse, 2.5) 
75 Plutarch. in Sertorio. 



brings them. The powerful & mighty too, even if they know the truth, 
prefer not to disturb it or get in its way, knowing that it’s a very useful 
tool to lead a people; therefore, not only do they foment & heat up that 
which is already in nature, they forge & invent new ones, like Scipio, 
Sertorius, & others, qui faciunt animos humiles formidine Divum, 
depressosque premunt ad terram76. Nulla77 res multitudinem efficacius 
regit, quam Superstitio. 
 
“V78. The people (I mean by this word the heap of the vulgar mob & dregs 
of the people, those, under any cover of base, servile & manual condition) 
is a beast with many heads, a vagabond, a wanderer, loony, absent-
minded, irregular, brainless, undiscerning. 
 
“If Postel convinces him that Jesus Christ saved only men, & that his 
mother Joan must save women, he will immediately believe it. If David 
Joris calls himself God’s son, he will worship him. If a fanatical tailor 
claims to be King in Munster, & says that God destined him to punish all 
the earthly powers, he will obey & respect him as the greatest monarch 
in the world. If Father Domptius tells him of the coming of the Antichrist, 
that he is ten years old already, that he has horns, he will start to 
tremble. If any impostors & charlatans call themselves Brethren of the 
Rosy Cross [Rosicrucians], he will run after them. If he hears that Paris 
must soon collapse, he will flee. That the whole world will be submerged, 
he will immediately build arks & boats, not to be caught off guard. That 
the sea will be dried up & that chariots will drive from Genoa to 
Jerusalem, he will pack for the journey. If he is told the fables of 
Melusine, of the Witches’ Sabbath, of werewolves, of goblins, of fairies, of 
parhedros, he will stand amazed. If some poor young girl is tormented by 
her womb, he will say she is possessed, or will believe some ignorant or 
wicked priest who says the same. If some alchemist, magician, astrologer, 
Lullist, Kabbalist, befriends him, he will take him for the wisest & most 
honest man on earth. If someone like Peter the Hermit comes preaching 
a Crusade, he will make relics from the hair of his mule. If he is told, with 
a smile, that a reed or a gosling is inspired by the Holy Spirit, he will 
believe it in all seriousness. If the plague or a storm lays waste to a 
province, he will suddenly accuse the greasers or magicians. In short, if 

 
76 (Transl.: “And they abase their souls with fear of the gods, and weigh and press them down to earth.” 
77 Curtius. (Transl.: “Nothing sways the common herd more effectively than superstition.”) 
78 (Transl.: From Gabriel Naudé, Considérations Politiques Sur Les Coups D'Etat.) 



he is tricked & baffled today, he will be caught & again tomorrow, never 
learning from past situations to act better in the present or the future; & 
in these things consist the principal signs of his great weakness & 
imbecility. 
 
“VI. As for his inconstancy, we have a fine example in the Acts of the 
Apostles, where the inhabitants of Lystra & Derbe had no sooner seen 
Paul & Barnabas, than levaverunt79 vocem suam Lycaonice dicentes: Dii 
similes facti hominibus descenderunt ad nos; & vocabant Barnabam 
Jovem, Paulum quoque Mercurium; but immediately after that, we see that 
they lapidantes80 Paulum, traxerunt eum extra Civitatem, He existimantes 
mortuum esse.  

 
   Ducitur unco 
  Spectandus81. (Juven. Sat. 10.) 
 

“The Parisians do the same with the Marquis d’Ancre; & after having torn 
the robe of Father Jesus Maria, to save its pieces as relics, they ridicule 
& laugh at them two days later. And if he becomes angry, it would be like 
the young man of Horace, who: 
 
  Iram82 
 Colligit & point temere, & mutatur 
  in horas. (ad Pison.) 
 
“If he meets some man of authority when he himself is in the heat of 
rebellion & sedition, he will flee & abandon everything; if some brazen or 
bold beggar comes and, as people say, puts fire in his belly and lights the 
powder, he will return more furious than before; in brief, we can 
particularly attribute to him what Seneca (de Vita B. cap. 28.) says of all 
men, fluctuat83, aliud ex alio comprehendit, petita relinquit, relicta repetit, 
alternæ inter cupiditatem suam, & pænitentiam vices sunt.” 

  

 
79 They raised their voice & said in the Lycaonian language: the Gods have descended to us in the form of men: & 
they called Barnabas Jupiter, & Paul Mercury. 
80 Having stoned Paul, they carried took him outside the city, thinking him dead. 
81 He is brought with a hook to serve as a spectacle to the people. 
82 He is quick to wrath & easy to appease, & changes at every moment. 
83 He is always doubting, he is always making new plans, he dismisses what he had requested, & asks for it again as 
soon as he has forgotten it: desire & regret command him in turn, & take turns ruling his soul. 



CHAPTER XVI. ON THE ORIGIN OF THE 
MONARCHIES. 

 
“If84 we consider the Beginning of all Monarchies we shall find they have had 
their Rise from such Inventions and by Deceits, by making Religion and 
Miracles march at the Head of a long Train of Barbarities and Cruelties, Titus 
Livius (Book 4. Decad. I.) was the first that made this Remark: Datur hæc Venia 
Antiquitati, ut miscendo Humana divinis, primordia urbium augustiora faciat; We 
must give this Allowance to Antiquity that by mingling Divine things with 
humane we may render the Foundation of Cities more solemn; which hereafter 
we shall shew to be very true, but at present, we shall mention nothing but 
what is general and begin our Proof by the Establishments of the four first and 
greatest Monarchies of the World. The so much renowned Semiramis, who 
founded the Empire of the Assyrians took great Pains to persuade her People, 
that being expos’d in her Infancy, the Birds were so careful as to nourish her, 
and bring her Food in their Bills as they do to their young ones, and being 
desirous to confirm this Fable by the last Action of her Life, order’d that a 
Report should be spread, after her Decease, that she was turn’d into a Dove, 
and that she flew away with a great many other Birds, that came into her 
Chamber to attend her: She had likewise Resolution enough to counterfeit the 
changing of her Sex, and to represent the Person of her Son Ninus, and to 
imitate him in all his Actions, and the better to succeed in this Enterprise, she 
introduced a new sort of Habit amongst the People, which might most easily 
hide every thing that should discover her to be a Woman, Brachia enim ac crura 
velamentis, caput Tiara tegit, & ne novo habitu aliquid occultare videretur eodem 
ornatu populum vestiri jubet, quem morem vestis exinde gens universa tenet, For 
her Garments cover’d her Arms and Legs, and she had a Tiara upon her Head, 
and lest there might seem as if something was conceal’d under this new Habit, 
she commanded all her Subjects to wear the same, which Fashion has ever 
since continued in the Nation; and by this means, primis initiis sexum mentita, 
puer credita est. Having from the beginning dissembled her Sex, she was 
thought to be a Boy, (Justin Book I.) Cyrus who established the Monarchy of the 
Persians, would add to his Authority, by that Vine which his Grandfather 
Astyages saw springing, Ex naturalibus filiæ cujus palmite omnis Asia 
obumbrabatur, from his Daughter and overshadowing all Asia. And by the 
Dream he had that he should take Arms and chuse a Slave for his Companion 
in all his Enterprises; besides this, he raised an opinion, that a Bitch had given 
him suck, in a Wood, where he had been exposed by Harpagus, till such time as 
a Shepherd finding him by chance carried him home to his Wife and bred him 
up carefully in his Cottage. As for Alexander and Romulus as their Designs had 

 
84 Excerpted from William King’s translation (1711) of Gabriel Naudé’s Political Considerations Upon Refin'd 
Politicks, and the Master-Strokes of State, as Practis'd by the Ancients and Moderns. 



a farther Reach, so it was necessary to practise more prevailing Stratagems; for 
which reason, though they as well as the former, began by that of their Birth, et 
they carried it as high as it was possible, from which Sidonius took occasion to 
say: 

 
 Magnus Alexander nec non Romanus habentur 
 Concepti serpente Deo. 
 
 The Alexanders both of Greece and Rome 
 Were got by Gods in Serpents Shapes conceal’d. 

 
“As for Alexander, he made People believe that Jupiter was us’d to converse with 
his Mother Olympias, and that when he came into the World, the Goddess 
Diana was so diligent in her Assistance at his Mother’s Labour, that she never 
thought of preserving her own Temple at Ephesus, which, in the mean time, 
was entirely consum’d, by an accidental Fire. That he might farther establish 
this Opinion of his Divinity amongst his Subjects, he so disposed the Priests of 
Jupiter Ammon in Ægypt, ut ingredientem Templum statim ut Ammonis filium 
salutarent, that they should instantly salute him as the Son of Ammon, (Justin 
1. II.) And that he might the better act his part, Regat num omnes patris 
interfectores fit ultus, respondent patrem ejus nec posse interfici nec mori, He 
asks whether he had reveng’d himself upon all his Father’s Murtherers, they 
answered him that his Father could neither be murder’d or die: He soon after 
shew’d the Effects of this Contrivance; for he commanded Parmenio to destroy 
all the Temples and abolish all the Honours which the Eastern People render’d 
to Jason, Ne cujusquam Nomen in Oriente Venerabilius quam Alexandri esset, 
That there might be no name in the East, more venerable than that of 
Alexander. To this may be added, that when some Captives had discovered to 
him a Remedy against the poison’d Arrows of the Indians, before he made it 
publick, he told the People that it was reveal’d to him in a Dream. But this 
insatiable Ambition having carried him so far as to make himself ador’d, he 
found himself at last, by the Remonstrances of Callisthenes, the Obstinacy of 
the Lacedæmonians, and the Wounds he received in the Wars, that all his 
management was not sufficient to confirm this new Apotheosis; and that there 
was need of more good Fortune to gain an inferior Place in Heaven than to 
conquer here below and Domineer over the whole Word. If to these Histories we 
add that of the Death of his Father Philip, to which he and his Mother Olympias 
consented, as likewise that of Clytus, whom he slew, with his own Hand, 
because he had got too much Authority amongst the Soldiers, we shall find that 
Alexander practis’d that in Secret, which Cæsar afterwards did more openly, Si 
violandum est jus, regnandi causa, If Law is to be violated, it is for the sake of 
Empire. As to Romulus he rais’d a Reputation by the Story of the God Mars, his 
having Conversation with his Mother Rhea, by that of the Wolf which nourished 



him, the Death of his Brother, the Asylum which he established at Rome, the 
Rape of the Sabines, the Murther of Tatius which he suffered to go unpunish’d, 
and lastly his Death, by drowning himself in the Marshes to make his People 
believe that his Body was taken up into Heaven, because it could not be found 
upon Earth. Now if to the Master Stroaks of Romulus, we add those which Numa 
Pompilius practis’d by the Intervention of the Nymph Egeria, and the 
superstitious Rites that he instituted during his Reign, it will afterwards be 
easie to judge, by what means Rome came to its Grandeur. 

 
 ⸺Quibus auspiciis illa inclyta Roma 
 Imperium terris, animos æquavit Olympo. 
    Virgil. 
 
 Rome whose Ascending Tow’rs shall Heaven invade. 
 Involving Earth and Ocean in her Shade, 
 High as the Mother of the Gods in Place, 
 And proud, like her, of an Immortal Race. 
    Mr. Dryden. 

 
“It is likewise not improper to remark, that as the Monarchical 

Government could not be founded without so many Tricks and so much 
Cunning, yet there were as many necessary to cause its Ruin, when the 
Tarquins being driven from Rome for the Rape of Lucrece, the Monarchy was 
changed into a Republick. For we may first observe the dissembled Madness of 
Junius Brutus, his pretended Fall, the Execution of his two Sons, as well 
because they were Friends to the Tarquins and accus’d of having a Design of 
Bringing them back to the City, as because the Education they had received, 
during the Monarchy, was directly contrary to that he was going about to settle; 
and to finish all these Actions by a Master Stroke of State, and by a true 
Arcanum Imperii; He banish’d Tarquinius Collatinus from Rome, though he had 
been the Husband of Lucretia, his Colleague in the Consulship, and had 
contributed as much as he had done to the Expulsion of the Tarquins: for tho’ 
he made it his Pretext that the name of the Tarquins was become so odious to 
the Romans that they could not bear it even in the Person of their Friends: Yet 
his principal Aim was not to let any one of those remain who had push’d 
Matters to the last Extremity, and that he might not divide the Glory of that 
Action with one whose Merit he had publickly confess’d, Meminimus, fatemur, 
ejecisti Reges, absolve beneficium tuum, aufer hinc regium nomen, (Livy Book 2.) 
It must be confess’d we remember that you expell’d the Kings, complete your 
Benefit, and carry hence the very name of them. 

 
“And if we would examine all the other Monarchies and Estates, that are 

inferior to these four, we may find History enough of this kind to fill a large 



Volume, therefore it shall suffice for the last Proof of this Maxim to consider 
that Mahomet practis’d to establish his Religion, together with that Empire 
which is the greatest in the World at present. Indeed as all Persons of great 
Spirits have been careful to take advantage of the most signal Disgraces that 
have happen’d to them, so he likewise did the same, for perceiving himself very 
subject to the falling Sickness, he made his Friends believe that the most 
violent Fits of his Epilepsy were so many Extasies and Signs of the Spirit of 
God, that descended upon him, he persuaded them likewise that a white 
Pigeon, that he had taught to eat Corn out of his Ear, was the Angel Gabriel, 
who came from God to tell him what he was to do; after this he made use of one 
Sergius a Monk, to compose an Alcoran, which they feigned to be dictated by 
God himself, and at last he got a famous Astrologer to dispose the People by his 
Predictions, that a change should happen in the State, and a new Law should 
be given them by a great Prophet, to receive that more easily which he was 
about to publish: But one time perceiving that his Secretary Abdala Bensalon, 
against whom he had taken a Disgust, without any Reason, began to discover 
and talk of his Impostures, he cut his Throat in the night time, in his own 
house, and set Fire to the four corners of it, and the next day persuaded the 
People that this Fire was sent from Heaven as a Punishment to him for 
corrupting some Passages of the Alcoran. But this was not the last of his 
Contrivances, he had one Master Piece to finish withal; He persuaded one of his 
most faithful Domesticks to go down to the bottom of a Well, that was near the 
highway, and as he was passing by with a great Multitude following him, as 
there was usually, to cry out, Mahomet is the beloved of God, Mahomet is the 
beloved of God: This being done in the manner that was proposed, he 
immediately return’d Thanks to the divine Goodness for so signal a Testimony, 
and desir’d all the People that attended him immediately to fill up this Well and 
build a little Mosque upon it for the Memorial of such a Miracle. And by this 
Invention the poor Servant was soon knocked on the Head, and buried under a 
Heap of Stones, that hinder’d him from ever discovering this Miracle, But, 

 
 Excepit sed Terra sonum, calamique loquaces, 
 
 The Earth and whistling Reeds receiv’d the Sound. 
     Petronius Epig. 

  



CHAPTER XVII. ON LEGISLATORS, ON STATESMEN, 
AND HOW THEY USE RELIGION.85 

 
“So we see that all the ancient Lawgivers, when they would establish, confirm 
and authorise the Laws, which they gave their People, thought they could not 
succeed better than by spreading it abroad with all Industry, and causing it to 
be believed that they had received them from some Divinity, Zoroaster from 
Oromasis, Trismegistus from Mercury, Zalmoxis from Vesta, Charondas from 
Saturn, Minos from Jupiter, Lycurgus from Apollo, Draco and Solon from 
Minerva, Numa from the Nymph Egeria, Mahomet from the Angel Gabriel; But 
Moses, who was the most wise of all of them, has describ’d to us in the Book of 
Exodus, how he receiv’d his immediately from God himself. Upon this 
Consideration, although the Kingdom of the Jews be entirely ruin’d and 
abolish’d, Mansit tamen (says Campanella in his Political Aphorisms) Religio 
Mosaica cum superstitione in Hebræis & Mahometanis, & cum reformatione 
præclarissima in Christianis; Yet the Mosaical Religion remained with 
Superstition amongst the Hebrews and Mahometans, and with a most excellent 
Reformation amongst the Christians. And I take this to be the reason why 
Cardan  counsels such Princes, as for the Obscurity of their Birth, Want of 
Money, Partisans or Military Forces, cannot govern their States with sufficient 
Splendor and Authority, to take the Support of Religion; As was heretofore done 
with extraordinary Success by David, Numa and Vespasian.  
 
“II. But as there were never but two ways possible to keep Men in their Duty, 
that is, the regard of Punishments establish’d by ancient Legislators, to repress 
Crimes, of which Judges might take Cognizance; and the Fear of the Gods and 
their Thunder to restrain those things of which, for want of Witnesses, they 
cannot be sufficiently inform’d, agreeable to that of the Poet Palingenius, 

 
 Semiferum vulgus frænandum est Religione 
 Pænarumq; metu, nam fallax atq; malignum 
 Illius ingenium est semper nec sponte movetur 
 Ad rectum. 
 
 The brutish Mob, led by a perverse Will, 
 Is fond of Fraud, and every thing that’s ill; 
 Its secret Faults Religion must restrain, 
 Its other Crimes are curb’d by outward Pain. 

 

 
85 The bulk of this chapter is also from King’s translation of Naudé. 



“The same Legislators have acknowledg’d, that there is nothing that has so 
much Dominion over the Spirits of the People as this latter; which finding that 
it self is aim’d at in any Action, pushes it on immediately to the utmost 
Extremity; Prudence is chang’d into Passion, Choler into Rage, all manner of 
Conduct runs into Confusion; Goods and Life never come under Consideration 
whether they are lost or no; to defend the Divinity of an Ape’s Tooth, an Ox, a 
Cat, or an Onyon, or any other Idol, though more ridiculous. Nulla siquidem res 
efficacius multitudinem movet quam superstitio; (Quintus Curtius, Book IV.) 
Nothing is so powerful in stirring up the Multitude as Superstition.  

 
“III. The lawgivers & Politicians  ...have made use of it in five especial 
manners, under which several lesser matters may be rang’d. The first and most 
common is that of all Legislators and Politicians, who have persuaded their 
People, that they had Communication with the Gods, that so they might put 
their Designs in Execution; as we see that, besides the Ancients that we have 
spoke of before, Scipio would make the Romans believe that he undertook 
nothing without the Advice of Jupiter Capitolinus; Sylla, that all his Actions 
were countenanc’d by Apollo, of whom he always wore a small Portraicture: And 
Sertorius, that his Fawn brought him the News of all that was concluded in the 
Council of the Gods. But to come to the Histories that are nearest to our times, 
it is certain, that by the same Methods James Bussularius govern’d some time 
at Pavia, John de Vincente at Bolonia, and Jerom Savanarola at Florence; of 
whom we have this Remark in Matchiavel, (upon Livy) The People of Florence 
are no Fools, and yet Jerom Savanorala made them believe that he spoke with 
God Almighty. It is not above threescore Years since William Postellus did the 
same in France, and Campanella not long ago in the Upper Calabria. But the 
could not compass their Ends any more than the former, because they had not 
a Force sufficient at their Command; for as Matchiavel says, This Condition is 
necessary to all those who would establish a new Religion. 
 
“The second Invention that Politicians have made use of to make Religion have 
an Influence over the People, has been to counterfeit Miracles, feign Dreams, 
invent Monsters and Prodigies: 
 
 Quæ Vitæ rationem vertere possent, 
 Fortunasq; omnes magno turbare timore. 
 
 That might o’erturn the Conduct of our Lives, 
 And harrass all Affairs with panick Fear. 

 
“So we see that Alexander being inform’d by a Physician, of a sovereign Remedy 
for the poison’d Arrows of the Enemies, made it be thought that it was reveal’d 
to him in a Dream; and Vespasian got People, who feign’d themselves to be 



blind and lame, that he might cure them by his Touch. It was for this Reason, 
that Clovis accompanied his Conversion with so many Miracles; that Charles 
the VIIth advanc’d the Credit of the Maid of Orleans, and the present Emperor 
that of the Father Jesus Maria, in hopes perhaps of gaining a Battle equal to 
that of Prague. 

 
“The third has for its Foundation false Reports, Revelations, and Prophesies, 
which are spread abroad to move, frighten, and astonish the People, or to 
confirm, encourage, and embolden them, according as the different Occasions 
may require. And to this end Postellus tells us, that Mahomet had with him a 
famous Astrologer, who did nothing else but preach concerning a great 
Revolution, that was to happen both in Religion and the Empire, with a long 
Train of happy Successes that were to follow it, that by this means he might 
open the way for Mahomet, and prepare the People the more willingly to receive 
that Religion he was going to introduce; and at the same time cast a dread upon 
them that would not approve it, by suspecting, they should resist the Order of 
Destiny, by opposing this new Favourite of Heaven, since he has always the 
greatest Advantage: 

 
   Cui militat Æther, 
  Et conjurati veniunt ad classica Venti. 
 
   For whom the Heav’n declares, 
  Whilst the combining Winds assist his Wars. 
 

“It was the Help of such an easy Credulity, that Ferdinando Cortez gain’d the 
Kingdom of Mexico, where he was receiv’d as if he had been the Topilchiu, whose 
Arrival about that time had been foretold by some Prophesiers; and so Francis 
Pizarro enter’d upon the Empire of Peru, with the general Applause of all the 
People, who took him for the Person that Vilaroca should send to deliver their 
King out of Captivity. Even Charlemagne penetrated far into Spain b means of 
an old Image, which, according to a Prophecy, let fall a great Key that it had in 
its Hand: And the Alaribes or Saracens coming like an Inundation into the same 
Kingdom, under the Conduct of Count Julian, scarce met with any Opposition, 
because some time before there was a Painting found in an old Castle near 
Toledo, with Persons of such like Habits and Countenances, which was thought 
to have been laid up there by some great Prophet. And I dare affirm, as divers 
Historians have done, that without such Predictions Mahomet the Second had 
not so easily become Master of Constantinople. But what Example can be more 
remarkable, than that which happen’d in the Year 1613, in relation to the City 
of Ascosta, the Principal of the Island of Magna, which having revolted from the 
Sophi was easily reduc’d b Arcomat his General, by virtue of a Prophetical 
Tradition amongst the Citizens, That if the Town did not surrender to Arcomat, it 



should be Arcomated; that is, if it did not surrender to the Destroyer, it should 
be destroy’d; although if it would have defended it self it could not have been 
taken, seeing according to the Report of Carcia ab Horto, a Portuguese 
Physician, who had been there about thirty or forty Years before, it was five 
Leagues in compass, had fifty thousand Families, and yielded to the Sophi a 
standing Revenue of fifteen Million six hundred thousand Crowns. We see 
therefore that the Method is easy for Politicians to deceive and seduce the 
foolish Populace, by the usage of these Predictions, to make them fear or hope, 
receive or refuse whatever liest most for their Convenience. 
 
“VI. But there is a shorter and more secure Method, which is that of making 
use of Preachers, and Persons that can speak well; for there is nothing but may 
be attain’d by that Stratagem. The Force of Eloquence, and an Harangue drest 
up with Art and fair Words, slides with so much Pleasure into the Ears, that 
one must be deaf, or more crafty than Ulysses, not to be charm’d with ‘em. It is 
likewise true, that whatever the Poets have wrote concerning the Twelve 
Labours of Hercules, may be mythologiz’d by the different Effects of Eloquence, 
by which means he accomplish’d things of the utmost DIfficulty; and therefore 
the ancient Gauls had good Reason to represent him with a great many little 
Golden Chains coming out of his Mouth, and fix’d to the Ears of a Multitude of 
People that he drew after him.  
 
“But to come to the Kingdom of France: Every one knows that the famous 
Croisade, so zealously manag’d by Godfrey of Bouillon, was encourag’d and 
undertaken by the Harangues and Sermons of a plain Man, call’d Peter the 
Hermit; as the Second was b those of St. Bernard. Was there ever a more wicked 
and abominable Murder than that of Lewis Duke of Orleans, in the Year 1407, 
committed by the Duke of Burgundy? And yet there was found out such a 
Person as Master John Petit, a Divine and great Preacher, who might palliate the 
Fact, and so cover and disguise it by the Sermons he made at Notre Dame in 
Paris, that all those who would afterwards maintain the Part of the House of 
Orleans were look’d upon as Rebels; which oblig’d them to use the same Artifice 
with their Enemy, and to put themselves under the Protection of that famous 
Man of Worth John Gerson, who undertook their Defence, and declar’d to the 
Council of Constance, that the Proposition maintain’d by Petit was Heretical and 
Erroneous. But as John Petit was the Cause of so great a Mischief under 
Charles the Sixth, he had another Brother Cordelier nam’d Richard, under 
Charles the Seventh, who was the Author of as much Good; for by ten Sermons, 
each of them six Hours long, he prevail’d with the People to throw into Fires 
prepar’d on purpose at the ends of the Steets, all their Cards, Tables, Table-
men, Billiards, Dice, and such like Instruments of Gaming and Hazard, as were 
the Occasion of Oaths and Blasphemy. But this good Man was no sooner gone 
out of Paris, but that they began to despise and ridicule him, and return to 



their old Diversions with greater Application than formerly. Just in the same 
manner as those strange Changes or Conversions, almost miraculous, which 
the Capuchin Father Giacinto da Casale about twenty Years ago perform’d 
throughout Italy, by his Preaching, continu’d no longer than whilst that Father 
executed the Functions of that Charge. 
 
“VII. But after having fully discours’d of all the Means to accommodate Religion 
to Politick Affairs, that must not be forgot which has always been most us’d, 
and put in practice with the greatest Subtlety, which is the undertaking of a 
thing under the pretence of Religion, that nothing else could render prevalent or 
lawful; and in effect, the Proverb commonly used by the Jews, In nomine Domini 
committitur omne malum, that in the Name of God all Evil is committed, is not 
less true than the Reproach that Pope Leo made to the Emperor Theodosius. 
“Privatæ Causæ pietatis aguntur obtentu, & cupiditatum quisque suarum 
Religionem habet Pedissequam. Private Affairs are transacted under the Cloak of 
Piety, and every one makes Religion the Handmaid of his own Desires.” But 
since Examples are so common that all Books are full of them, I shall content 
my self, having spoken of the French already, with mentioning some of the 
Spanish ones, and following punctually what Mariana, the most faithful of their 
Historians has observ’d concerning them. Speaking then of the Ancient Goths 
who reign’d in Spain, and of the Wars that they made to drive out one another; 
he says they made use of Religion as their Pretence to Dominion; so when King 
Josenand call’d the Burgundians, who were Arians, to his Assistance, in driving 
out King Svintila, his Expression is, Optimum fore judicavit religionis prætextum, 
Book 6. ch. 5. He judg’d that his best Method would be the pretence of Religion, 
and describing how Eringius drove out King Wamba, Optimum visum est 
religionis speciem pretendere, Chap. 7. Religion was to be the specious Excuse 
of it, and when two Brothers of the House of Aragon, Violento imperiosi Pontificis 
mandato, By the violent Command of that imperious Pope Boniface the Eighth, 
took Arms against one another; this good Father very pertinently observes, that 
nothing was more in human than such a Violation of the Laws of Nature, Sed 
tanti Fide Religioque fuere, but of such value to them were their Faith and 
Religion, Book 5. c. 2. And speaking of Navarre, which Ferdinand, immensa 
imperandi ambitione, through an immense Ambition of Empire, took away from 
his own Niece, he adds for excuse, Sed species Religionis prætexta facto est & 
Pontificis jussa, but Religion and the Pope’s Commands were the specious 
Pretences for this Fact, Book 25. Ch. ult. In short, not to alledge all that this fine 
Author has remark’d, I shall refer to the Book it self, which is full of nothing 
else, and passing to Charles the First, I shall produce what Francis the First 
says against him in his Apology of the Year 1537. Charles vint empieter sur les 
Estats sous Couleur de Religion, That Charles would gain footing in all 
Countries, under the Colour of Religion. And speaking of the War of Germany, 
L’Empereur sous Couleur de Religion armé de la ligue des Catholiques, veut 



opprimer l’autre & se faire le chemin a la Monarchie. That the Emperor, under 
Colour of Religion, arm’d with a Catholick League, would oppress the other 
Party, and make a way to the Universal Monarchy, which likewise was very well 
remark’d by Monsieur de Nevers, in the Passage that we have cited before. 
Lastly, when the late King James was called to the Crown of England, the King 
of Spain made haste to enter into a strict Band of Alliance with him; the 
Constable of Castile was sent thither, a Relation of it was printed, and Rovida, 
Senator of Milan, calls this Alliance a very sanctified Work, and acknowledges 
the King of England for a very Holy Christian Prince, offers him in his Master’s 
Name all the Spanish Forces by Sea and Land, and protests that the King of 
Spain did it Divina Admonitione, Divina Voluntate, Divine Ope, non nisi magno 
Dei Beneficio, by the Divine Admonition, by the Divine Will, by the Divine 
Assistance, by God’s great Bounty. Since therefore it is natural to most Princes 
to treat Religion like Mountebanks, and use it as a Drug to maintain the Credit 
and Reputation of their Stage, one ought not in any Opinion to blame a 
Politician, if to accomplish some important Affair, he have recourse to the same 
Industry, though it be more decent to say the contrary, and indeed to speak 
rightly. 

 
 Non sunt hæc dicenda palam prodendaque vulgo, 
 Quippe hominum prelique mali, plerique scelesti. 
     Palingenius in Libra. 
 
 This from the Vulgar should be hidden still, 
 They are already vers’d enough in ill. 

 
Here is enough, in my view, to make our apology alongside those who would 
accuse us of having gone too far. Let’s now return to the thread of our 
discourse, which the reader will have forgiven us for interrupting in this way. 
In effect, aside from the extracts we have shared from Charron & Naudé, are 
excellent in themselves, it’s because they agree perfectly with the aim we have 
taken in this writing, to fight against superstition. 
  

To cure you of this disease, read what follows with a free mind, but read 
it carefully, & you will necessarily feel what the pure Truth is. 
  



CHAPTER XVIII: PLAIN AND OBVIOUS TRUTHS. 
 
 
I. Moses, Numa Pompilius, Jesus Christ & Muhammad being as we’ve shown 
them to be, we certainly shouldn’t look in their laws & writings for the true idea 
of God. The appearances & divine conferences of the first, of the second & of 
the last, & the divine descent of the third, are the impostures from which you 
must flee if you love the truth. 
 
 
II. God is a simple Being, or an infinite Extension, who resembles what he 
contains, that is, what is material, without however being either just, or merciful, 
or jealous; or anything we might imagine, & who, consequently, is neither a 
punisher nor a rewarder. 
 

This idea of punishments & rewards could only occur to the ignorant, 
who can only conceive this simple Being, whom we call God, with images that 
are entirely inappropriate to him. But, those who can employ their judgment 
without confusing it with their imagination, & who are strong enough to shake 
off the prejudices of a poor education, are the only ones who will have a sound, 
clear & distinct idea of him. They see him as the source of all beings, who 
produces them without distinction, none being better than another from his 
perspective, & a man being no harder to make than a maggot or a flower. 
 
 
III. For this reason, we should not believe that this simple & extended Being 
who is commonly called God would pay any more heed to a man than an ant, to 
a lion more than a stone; & to any other being than a straw. From his point of 
view, nothing is beautiful or ugly, good or evil, perfect or imperfect, etc. He 
doesn’t care about being praised, prayed to, sought out, cherished. He is never 
moved by anything people might do or say; he is not susceptible to love or 
hatred; in sum, he takes no more interest in man than any other creature, 
whatever its nature may be. All these distinctions are only pure inventions of a 
limited mind. Ignorance invented them & self-interest foments them. 
 
 
IV. And so, no man who makes a proper use of his reason will believe in 
Heaven, Hell, a soul, Gods, or Devils, in the way they are commonly described. 
All these big words were forged only to blind or intimidate the common people. 



You can be convinced of this if you make the effort to rise with us to the source 
of the error which produced the false ideas attached to these words, & replace 
them with the true ones. 
 
 
V. The infinity of stars that we see overhead has led to the belief in as many 
solid bodies, one of which is destined for the Celestial Court, where God sits as 
King amid his courtiers. Here the abode of the blessed ones has been 
established, where it is thought that good souls are raised after they leave their 
bodies & this world. But, without dwelling on such a frivolous opinion, which 
no sensible man will believe, it is certain that what we call Heaven is only the 
continuation of our air, but more subtle & purified, where these stars move 
without being held up by any solid mass, in the same way as the Earth, which 
is truly suspended in the air, is moved & agitated. 
 
 
VI. Just as a Heaven has been dreamed up, which is, as they say, the dwelling 
of God & the blessed ones, similar to its being, among the Pagans, the dwelling 
of the gods & goddesses, afterwards, like Paganism again, a Hell, or a 
subterranean place was imagined, where it’s said that the souls of the wicked 
descend after their death, to be tormented. But this word Hell, in its natural 
sense, only means a low place, which the poets invented as the opposite of the 
residence of the celestial inhabitants, which they claimed was very high & 
elevated. This is what the word infernus, or inferi of the Latins means, & that of 
the Greeks, hades, that is, a dark place, like a tomb, or any other low & dark 
place.  
 
  



CHAPTER XIX. ON THE SOUL. 
 
 
I. The soul is a more delicate subject than Heaven & Hell. This is why, to 
satisfy the reader’s curiosity, we will treat it at greater length. For this purpose, 
before saying what it is, we will share what the most ancient Philosophers 
thought about it, & we will be brief, to make it easy to remember. 
 

Some have claimed that the soul is a spirit, or an immaterial substance, 
others that it’s a portion of divinity. Some a very subtle air; others a warm wind, 
others a fire, others a composite of water & fire. Still others call it a chance 
assemblage of atoms, while others say it is a composite of subtle parts, which 
evaporate & are exhaled, when man dies. There have been others who have 
made it consist in the harmony of all the parts of the body; & still others that 
it's the subtlest part of the blood, which is separated out in the brain, & 
distributed to the nerves. So that the source of the soul, according to the latter, 
is the heart, where it is produced, & the brain is where it performs its noblest 
functions, since here it’s most purified from the coarse parts of the blood. 
Finally, some have denied that there are souls at all.  
 

These are the diverse opinions that the ancient philosophers have held 
about the soul. To make them clearer, we will divide them into corporeal & 
incorporeal, & we will say who their authors were.  
 
II. Pythagoras & Plato said that the soul is incorporeal, that is, something 
capable of existence apart from the body, & of moving by itself. That all the 
particular souls of animals are portions of the universal world soul. That these 
portions are incorporeal, immortal, & of the same nature as this universal world 
soul, of which they are parts. Like a hundred little fires, which are of the same 
nature as a larger fire, from which they were taken. 
 
 
III. These Philosophers thought that the universe was animated by an 
immaterial, invisible substance, which knows everything, which is always in 
motion, & which, in their system, is the source of all motion in the world, & of 
all the souls, which, according to them, are particles of this substance. And, as 
these souls are very pure & infinitely superior to bodies, they are not united 
with it, they say, immediately, but only by means of a subtle body, then by 
another, somewhat coarser one, & so on gradually until they can join up with 



the sensitive bodies of animals, into which they descend like dungeons or 
tombs. The death of the soul, they add, is the life of the body, where it is, as it 
were, entombed, & where it can now perform its noblest functions only with 
difficulty. On the other hand, the death of the body, they say, is the life of the 
soul, because it departs from its prison, shrugging off matter, & rejoins the 
world-soul, from which it came. Thus, according to this idea, all the souls of 
animals are of the same nature, & the diversity of their functions comes from 
the differences in the bodies they have entered.  
 

Aristotle, aside from the world-soul, believes in a universal 
understanding, common to all men, & which does for particular intelligences 
what light does for the eyes, so that, just as light makes objects visible, the 
universal understanding makes objects intelligible. This philosopher, who 
makes the four elements the principles of everything else, but found himself 
unable to relate the operations of the soul to any of the elements, believed that 
there was a fifth principle, from which it originated. He didn’t name this fifth 
principle, but he did give a new one to the soul, which means a perpetual 
motion, or a power which is eternally in motion, & he defines it as that which 
makes us live, feel, conceive & move. But, since he never says what this being 
is, which is the source & principle of these noble functions, it’s no good looking 
into his writings for any clarity on the nature of the soul. 
 
 
IV. Dicaearchus, Asclepiades, & in certain respects, Galen, also thought that 
the soul is incorporeal, but in a different way. Indeed, they said that it’s nothing 
but the harmony of all the parts of the body, that is, the product of a precise 
mixture of the elements & the arrangement of the parts, the humors, & the 
spirits. Just as health, they say, isn’t some part of the person who is well, 
although it’s in them, in the same way, although the soul is in the animal, it 
isn’t one of its parts, but is a mutual agreement of all those parts of which it is 
composed. On which point it’s worth saying that these authors believe that the 
soul is incorporeal, on a principle opposite to their intention. For, to say that it 
isn’t a body, but only something inseparably attached to the body, is to say, in 
good scholastic terms, that it is completely corporeal, since the word corporeal 
designates not only that which is a body, but everything that is a form or an 
accident, which can’t be separated from matter. 
 

These are the names of those who believed the incorporeal, or immaterial 
soul, and who, as you can see, don't always agree with each other, & 
consequently have no credibility. Let us come to those who taught that it is 



bodily. 
 
 
V. Diogenes believed that the soul is made of air, from which he inferred the 
need to breathe, & he defined it as an air which passes from the mouth, by the 
lungs, to the heart, where it is warmed, & from whence it is distributed 
throughout the body. 
 
 Zeno, the founder of the Stoic sect, believed that the soul or spirit was a 
fire. Leucippus & Democritus also said, after him, that it is of fire; but they 
added that, like fire, it is composed of atoms, which easily penetrate all the 
parts of the body & cause it to move. 
 

Hippocrates said that it was a composite of water & fire; Empedocles, of 
the four elements.  
 

Epicurus, like Democritus, believed that the soul is made of fire; but he 
adds that into this composition enters air, with a vapor & another, unnamed 
substance, which produces sensation. Then, from these four different 
substances he makes a very subtle spirit, which is spread throughout the body 
& which should be called the soul.  
 

Aristoxenus, a philosopher & musician, said that the soul is an agreement 
of all the parts of the body, or a harmony like what results from the diversity of 
voices & the instruments that accompany them. 
 

All these philosophers, having observed that the soul grows & perishes 
with the body; that it is weak in childhood, vigorous in the fulness of age, 
doting in old age, dreamy during sleep, dull in drunkenness, depressed in 
illness, &c., beside the idea that it is corporeal, believed with those who lived 
before Pherecydes86, that it is mortal. 
 
 

 
86 Pherecydes, native of the isle of Sciros, who lived under the reign of Servius Tullius, sixth king of Rome, is, as 
reported by Cicero, (I. Book of Tusculans) the first of the philosophers who maintained that souls were immortal. 
He was followed by his Disciple Pythagoras, who came to Italy under the reign of Tarquin the Proud. More than a 
hundred years later, Plato, having seen Pythagorean philosophers during his travels in Italy, among others Philolaus, 
Erytus, Archytas, & Timaeus; not only learned the ideas of Pythagoras on the immortality of the soul, but also came 
up with new arguments to support this opinion. 



VI. Xenocrates, according to Cicero87, denied that there were any souls, & 
Dicaearchus made an old man called Pherecrates say that the soul is nothing, & 
that it’s only a windy word that means nothing. If there is neither soul nor 
spirit in men or animals, this power, by which we act & feel, is the same in all 
that lives: it is inseparable from the body, & is nothing other than the body, 
but modified in such a way that it exists dependent on the temperament that 
nature bestowed on it. 
 
 
VII. Descartes maintained, pitifully, that the soul is not material. I say pitifully, 
because no Philosopher ever reasoned as poorly on this subject as this great 
man did. Here is how he proceeds to establish the immateriality of the soul. 
 

First, he says, one must doubt the existence of all bodies, & believe that 
there are none; then reason like this: There is no body, but I exist, therefore I am 
not a body, & consequently I can only be a thinking substance.  

 
Even though this nice argument rapidly refutes itself, I will briefly share 

my thoughts on it.  
 

Firstly, the kind of doubt posited by Descartes is completely impossible; 
for, since we may sometimes think that there are bodies, it is then impossible 
to doubt that there are any, when one has such thoughts. 
 

Secondly, anyone who thinks that there are no bodies should be assured 
that he isn’t one, since nobody can doubt himself. But if he is certain of this, 
then his doubt is useless. 
 

In third place, when he says that the soul is a substance, or a thing that 
thinks, he isn’t saying anything new; for nobody disputes this. The hard part is 
determining what this thinking substance is; & he does this no better than 
anyone else. 
 
 
VIII. To avoid any such equivocation, & give the soundest possible idea of the 
soul, we will observe, first of all, that it is of the same nature both in animals & 
man, & that the diversity of its functions comes only from the difference of 
organs & humors. With this, let us see what we think the soul might be. 
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CHAPTER XX. WHAT THE SOUL IS. 
 
I. It is certain that there is a very subtle spirit, or a very fine & constantly 
moving kind of matter in the world, which originates in the Sun, & is spread to 
all other bodies, more or less, according to their nature or their consistency.  
 

This is the soul of the world, this is what governs & vivifies it, some 
portion of which is distributed to all the parts of which it is composed. 
 
 
II. This soul is the purest fire in the whole universe, it doesn't burn under its 
own power; it burns & makes its heat felt by the various motions it conveys to 
particles of other bodies where it enters.  
 

The visible fire contains more of this matter than air does, the latter more 
than water does, & the earth has much less thereof. Among the mixed entities, 
plants have more of it than the minerals, & animals even more than these.  
 

Ultimately, this fire, when contained in bodies, renders them capable of 
feeling; & this is what we call soul, or what are called animal spirits, which are 
spread through all the parts of the body.  
 
 
III. It is, therefore, certain that this soul, possessing the same nature in all 
animals, is dissipated at the death of man as well as that of all beasts. From 
which it follows that what the poets & theologians sing to us about the other 
world is only an illusion, which they have forged & shared for obvious reasons. 
  



CHAPTER XXI. ON THE SPIRITS CALLED DEMONS. 
 
 
I. We have already shown how the notion of spirits was introduced to mankind, 
& said that these spirits were nothing but phantoms that never existed outside 
their own imaginations. But, since men have made this belief a fundamental 
point of their religion, we have thought it suitable to treat this subject more 
fully than we did above. For this, we will examine what the philosophers & the 
poets of paganism have believed about spirits; we will show that they are the 
source from which the Jews took what they believe about them, & the 
Christians took their own opinion from the latter. Finally, we will prove to the 
Christians, on their own principles, that there is no Devil. 
 
 
II. The ancient philosophers were not enlightened enough to explain to the 
common people what these phantoms were; but this didn’t stop them from 
telling them what they thought on the subject. Some, seeing that they 
dissipated & had no consistency, called them immaterial, incorporeal, forms 
without matter, color, or shape, adding that they could clothe themselves in air 
when they wanted to make themselves visible to human eyes. Others said that 
they were animated bodies, but that they were made of air or some other, more 
subtle material, which they could thicken whenever they wanted to appear. 
 
 
III. While these two kinds of Philosophers were opposed in their opinions about 
phantoms, they did agree on the names they gave to them, for they all called 
them Demons. In which they went as far astray as those who believed that, 
while asleep, they were seeing the souls of the dead, & that it’s their own soul 
that they see in the mirror; or, indeed, those who thought that the stars one 
sees reflected in water are the souls of these stars.  
 
 
IV. After this stupid dream, they fell into another intolerable error, thinking 
that these phantoms had unlimited powers. An absurd belief, but which is 
common among the ignorant, who imagine that something they know nothing 
about is an infinite power. 
 
 
V. This ridiculous opinion was no sooner divulged than the Rulers made use of 



it to strengthen their own authority. They established a belief in these spirits, 
which they called religion, hoping that – as we’ve already hinted, following88 a 
famous ancient historian – the fear that the people will have of these invisible 
powers will make them obedient. And, to give more weight to this, they 
distinguished the Demons into good & wicked ones, the former to incite men to 
observe their laws, & the latter to hold them steady & keep them from breaking 
them. 
 

But, to know what Demons are, we have only to read the Greek poets, 
especially what Hesiod said in his Theogony, where he discusses the generation 
& origin of the Gods at length. 
 
 
VI. The Greeks were the first who invented them, & from their own lands the 
gods passed, via their colonies, & because of their victories, into Asia, Egypt, & 
Italy.  
 

This is where the Jews, who were dispersed in Alexandria & elsewhere, 
learned about them. They made good use of them like other peoples did, but 
with this difference: they didn't follow the Greeks in calling both good & wicked 
Spirits demons, but only the wicked ones, reserving for the good demon terms 
like the Spirit of God, & calling prophets those who had this good spirit. In 
addition, they named what they considered a great good the Divine Spirit, & 
Caco-demon, on the other hand, was everything they considered a great evil. 
 
 
VII. This distinction between good & evil spirits led them to call Demoniacs all 
those whom we call lunatics, insane, mad, epileptics, as well as those who 
spoke an unknown language. A man who was defective or filthy was, in their 
view, possessed by an unclean spirit; a mute had a mute spirit, &c. Ultimately, 
the words spirit & demon became so habitual that they used them on every 
occasion. From which it’s clear that the Jews, like the Greeks, believed that the 
phantoms weren’t pure chimeras or visions, but real beings, which existed apart 
from the imagination. 
 

 
88 Polybius. He said: “We must confess that if one could create a Republic which was made up only of wise men, all 
the fabulous opinions of the Gods & Hell would be completely superfluous, But, since there are no states where the 
population is not as we see it, subject to all sorts of disorders & evildoing, one must, to repress it, make use of the 
imaginary fears impressed by religion, & the panicked terrors of the other world, which the Ancients have so 
prudently introduced for this purpose.” 



 
VIII. This is why the Bible is completely strewn with stories about spirits, 
demons, & demoniacs. But nowhere does it mention how or when they were 
created. An omission which is unforgivable for Moses who, as they say, 
described the creation of Heaven, Earth, men, animals, etc. Jesus Christ should 
also be blamed on this point, since, having often spoken of angels & good & evil 
spirits, he never said if they were material or immaterial, which clearly shows 
that he knew nothing but what the Greeks had taught his ancestors. But, if he 
did know more than them, he is as guilty for failing to educate anyone as he is 
for refusing to share the virtue, faith & piety which he claims to bestow. But, 
coming back to the spirits, it is certain that these words demon, Satan, Devil, 
are not proper nouns pertaining to some individual, & that only the ignorant 
could take them literally, whether among the Greeks who invented them, or the 
Jews who adopted them. 
 

After the latter were infected by them, they appropriated these nouns, 
which meant wicked, deceiver, clever, adversary, enemy, accuser, exterminator, 
&c. both for their own enemies, that is, the Gentiles, who they said resided in 
Satan’s Kingdom while, in their opinion, they alone resided in God’s. 
 
 
IX. Since Jesus Christ was a Jew, & consequently strongly inculcated with 
these dull opinions, which his nation had taken from the Greeks, one reads 
everywhere in the Gospels, & in the writings of his disciples, words like Devil, 
Satan, & Hell, as if they were something real & actual. But, as we’ve already 
shown, nothing could be more visionary. And, even if what we’ve said falls 
short of proving this, it should only take two words to convince the most 
stubborn among us. 
 

All Christians agree that God is the first principle & the source of all 
things, that he created them & preserves them, & that without his sustaining 
power they would fall back into nothingness. According to this principle, it is 
certain that God created that which is called the Devil & Satan as well as all 
other Creatures. And, whether he created him good or evil, which is not the 
issue, it follows from this principle that if he exists, as wicked as he is, as they 
say, this can only be by God’s intervention & with his permission, who must 
truly want this to be the case. But how can anyone think that God would 
maintain a creature who not only curses him without cease & hates him 
mortally, but even tries with all his might to ruin his friends for the sheer 
pleasure of cursing him with an infinite number of mouths? How, I ask, is it 



possible that God would maintain, preserve & leave the Devil in existence, to do 
his worst, to dethrone him, if possible, & turn away from his service the elect & 
his favorites? What could God mean by this? Or rather, what do people really 
mean when they tell us about the Devil & Hell? If God can do anything, & 
nothing can be done without him, why would the Devil hate him, curse him, & 
steal away his friends? Either God consents to this, or he doesn't; if he 
consents, it is certain that when the Devil curses God he's only doing his duty, 
since he can only do what God wants, & therefore it's not the Devil but God 
himself cursing himself by the mouth of the Devil, which, in my view, is quite 
absurd. If he is not in agreement, then it is not true that he is omnipotent. And 
if he is not omnipotent, then instead of a single principle of all things, we would 
have to accept two: one of Good & one of Evil, one wanting one thing, another 
wanting & doing the opposite. Where will this line of reasoning lead us? To 
affirm without question that there is no God, Devil, soul, Heaven, or Hell, in the 
way they are normally described, & that the theologians, that is, those who 
retail in fables instead of divinely revealed truths, are all, with the exception of 
a few ignoramuses, acting in bad faith, maliciously abusing the credulity of the 
people, to insinuate whatever they please, as if the common folk were capable 
only of chimeras, or should only be allowed these dull visions, where nothing 
but emptiness, nothingness, & madness can be seen, but not a grain of truth & 
wisdom. 
 

The world has been infatuated by this absurd doctrine for so long now 
that the truth is not for the common people, who are not capable of grasping it; 
but there have always been sincere minds who have decried such injustice, as 
we have shown in this little treatise.  
 

Those who love the truth will surely find great comfort here; I only want 
to please such people, worrying in no way about those for whom prejudices are 
infallible oracles. 
 


